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INTRODUCTION 


WHY A 
TRANSITION? 


EARLY IN HIS ministry, Jesus said, "No one puts new wine 
into old wineskins; otherwise the new wine will burst the skins 
and it will be spilled out, and the skins will be ruined. But new 
wine must be put into fresh wineskins" (Luke 5:37-38). Jesus 
was serving notice that He had not come to reform the corrupt 
system of the Pharisees but to introduce new truth. In the 
Sermon on the Mount (Matt. 5-7), Jesus had condemned the 
Pharisees not because of their ignorance of the Law but 
because of their misinterpretation of it. Six times He said, "Ye 
have heard," and accurately quoted the Law; He then added, 
".. but I say," showing He was rejecting the popular 
interpretation of the Law, which held that the Law had not been 
broken until one had committed a violating act. Jesus taught 
that the thought of the mind and the affection of the heart that 
produced the sinful act were themselves sin and a violation of 
the Law. 


In addition, He condemned the Pharisees even though they 
went to the temple to pray, as well as to give tithes and 
offerings and alms, which were all good. But God rejected their 
acts because they were done out of wrong motives and thus 


displeased Him. So the Gospel that bears his name and 
throughout the book of Acts, which he recording the "new 
wine" that Jesus brought to Israel. 


The advent of the Holy Spirt on the day of 
Pentecostfulfillng such promises as Ezekiel 36:26-28 and Joel 
2:28, promises reiterated by Jesus in John 7:36-39; 14:16-17; and 
16:7-inaugurated a new phase of God's administration of the 
theocratic kingdom. While the old form of administration and 
the new might have similarities, there were significant changes. 
The book of Acts records the development of this new form of 
the kingdom of the God of heaven (see Dan. 2:44) in this 
present age. This present age refers to the extended period 
beginning on the day of Pentecost and continuing until the 
removal of the body of believers (the church) out of this 
earthly sphere into glory, either by resurrection or translation 
(John 14:3; 1 Cor. 15:51-52; 1 Thess. 4:13-17). 


This transition from the old form of the kingdom of God into 
the new involved many radical changes. It transformed from an 
old revelation to a new revelation in the Word, that is, from the 
Old Testament to the New Testament. It moved from the 
administration of the kingdom by the Law to administration ofa 
new form of the kingdom administered by grace. It changed 
from Jew as an ethnic community to Gentile. It transferred from 
Israel as a chosen entity to the church. It moved from an age 
awaiting the anticipated Messiah to a period in which the 
Messiah has come, was crucified, ascended, and is seated at 


the right hand of His Father in anticipation of His return to 
establish the covenanted Davidic kingdom. 


We see from the book of Acts how difficult it was even for 
the apostles to make the transition. This difficulty came 
because of believers' high regard for the Old Testament 
Scriptures, which had been given by inspiration and 
consequently were revered. It was difficult to accept new 
revelation. Those being brought into the new administration 
were heirs of generations of tradition and custom as how to 
observe the Law. The pressure of tradition kept these new 
believers in bondage to what was deemed acceptable. Under 
their priests, the rulers, the had received ап official 
interpretation of the Law, and it was difficult to respond to a 
differing interpretation. They were accustomed to conceiving 
of themselves as sheep dependant on their shepherds, and it 
was difficult to turn from the leadership of their shepherds to 
new shepherds with a new message. 


These many difficulties led to conflicts even among 
believers. Doctrinal differences as well as practical differences 
disrupted the unity of the body of believers. Many problems 
arose that were unique to this transition period, and it is these 
we will consider in this study. 


While the transition period positionally began on the day of 
Pentecost, experientially it began after the rejection of Jesus by 
the leaders of the nation (Matt. 12:22-32). Jesus then began to 


predict a judgment оп the nation (23:37-38) and announced to 
that generation His withdrawal of the contingent offer of the 
Davidic kingdom (21:43). The transition period would continue 
until the destruction of the temple in Jerusalem in A.D. 70, after 
which it was impossible to carry on the old traditions. 


Because of the leaders' rejection of Jesus as the covenanted 
Messiah, He turned from a public ministry to the nation of 
Israel, calling them to repentance, to a ministry essentially to 
the Twelve. His task was to prepare them for the ministry to the 
nations that would be given to them following His death and 
resurrection. Much of this teaching is found in John 13-16. We 
read of Jesus teaching the Twelve of the truths and 
relationships and responsibilities into which they would come 
after His death, resurrection, and the advent of the Spirit. They 
would have a new relationship to the triune God and would be 
indwelt by the Father, by the Son, and by the Holy Spirit (14:16- 
23). They would have a new relationship to the world (15:18- 
16:3).They would have a new relationship to each other and 
were to love each other (13:34-35; 15:17). They would have a 
new intimacy with Him, greater than they had enjoyed when He 
was with them (15:15; 16:7). They would have a new teacher 
(16:12-15), who would reveal new truth to them (16:13). They 
would be entrusted with a new ministry to the world, 
proclaiming His death and resurrection (15:16; 17:18). 


Implementing these disclosures brought about a conflict 
between the old and the new. This conflict spread over the 


period that began while Jesus was still present with His 
disciples until the destruction of the temple by Titus in 70. The 
events in the book of Acts fall within this period, which we 
refer to as the Transition Period. During this time two groups 
emerged. The first consisted of those who rejected the truths 
concerning the new arrangement and clung persistently to the 
old. The second consisted of those who eagerly embraced the 
new and turned from the old. Conflict arose between the two. 
Practices were challenged. Doctrines were debated. It was a 
period of turmoil in which the old and the new overlapped. 


That this new church, formed by the indwelling of the Holy 
survive is an evidence of the grace of God. It was, after all, 
beset by so many adversaries. It was attacked by the religious 
leaders who objected to the preaching of the resurrection of 
Jesus (Acts 4:1-2) and who imprisoned Peter and John (v. 3). It 
was attacked by uncontrollable mobs of Jews who stoned 
Stephen because he preached resurrection and told of coming 
judgment on Jerusalem and the nation (7:57-58). It was attacked 
by the Sanhedrin, who commissioned Saul of Tarsus to arrest 
the believers in Damascus who had fled Jerusalem following 
the death of Stephen (9:1-2). It was attacked by Rome as seen 
in the trials of Paul before Roman authorities (chaps. 24- 
26).These external forces sought to exterminate the church from 
the time of its inception. 


In addition, internal forces disrupted the unity of the body 
of believers and threatened its existence. Those who desired to 


keep the church entirely Jewish opposed the Gentiles who were 
converted and brought into the body of believers in Antioch 
(Acts. 15:1). The opposition insisted that the Gentiles become 
proselytes to Judaism through circumcision before they could 
become a part of the body. While this subject will be dealt with 
later, it does show how difficult it was for believers to accept 
change. This debate centered on the area of the doctrine 
relating to the nature of the church. 


Another internal conflict was in the area of the doctrine of 
sanctification. Believers who taught that the way to please God 
and enjoy fellowship with Him was by keeping the Mosaic law 
assailed Paul's ministry. This was the error that emerged in 
Ephesus (1 Tim. 1:3-7). Paul addressed the error fully in the 
book of Galatians. 


Thus we see that the first generation of believers had to 
cope with both external and internal opposition that threatcried 
its existence. It was a chaotic period. 


It is not our purpose to study all the historical events in 
Acts but rather to focus attention on the problems that arose 
during the Transition Period. These problems were unique to 
that specific period and require a careful study of the problems 
and doctrinal debates in light of the historical situation. While 
the book of Acts is often referred to as a historical book, it is 
essentially a doctrinal treatise, tracing the closing of an old 
order and the establishment of a new. It is this doctrinal 


development that we propose to study. 


CHAPTER ONE 


ISRAEL’S RESPONSE 
TO THE COMING 
OF THE MESSIAH 


ACCORDING TO LUKE 


IN THE GOSPEL that bears his name, Luke the historian wrote 
extensively to Theophilus, who may have been a prominent 
individual. Yet Theophilus might be translated as "lover of 
God," thus indicating that Luke had a wide circle of believers in 
mind and wrote not to lead them to faith in Jesus, the Messiah, 
a faith that they already had, but to give them confidence that 
the facts they had been taught about Jesus were undeniably 
true. In this "former account," Luke began with the facts 
concerning the birth of Christ and concluded with the record of 
the crucifixion, the resurrection, and the ascension of Jesus 
into glory. In Acts, it is Luke's purpose to give assurance to 
that refers to an individual or to a wide circle of believers who 
love well as to record the continuing ministry of the ascended 
Christ through the apostles, whom He had chosen, equipped, 
and sent into the world to make disciples of all nations. 


To understand the connection between the Gospel of Luke 
and the book of Acts and to understand the context in which 
Theophilus lived, it is necessary to survey what Luke recorded 
of Jesus the Messiah in his Gospel. 


Luke, early in his record 3-3 traces the genealogy of Jesus 
through the paternal line from Joseph, who, by marrying Mary, 
Jesus' mother, had conferred legal rights on Mary's son back to 


Adam. Consequently Jesus could rightly refer to himself by the 
title He most frequently used of Himself, "the Son of тап." 
According to Genesis 1:26-27, the Creator formed man in His 
image, conferring upon him capacities of mind so he could 
know, emotion in order to love, and of will so he could choose. 
These capacities were to be directed toward God so he could 
know God, love God, and then obey God. To man was 
delegated the responsibility to be God's administrator over all 
creation in order to keep creation in subjection to the Creator. 
Thus, the concept of rulership, or administration, is inextricably 
tied to the name "Son of man." Luke, in tracing Jesus' legal 
descent from Adam through Joseph, is affirming that God's 
purpose for man will ultimately be fulfilled through Jesus, 
before whom eventually "every knee will bow, of those who are 
in heaven and on earth and under the earth, and that every 
tongue will confess that Jesus Christ is Lord, to the glory of 
God the Father" (Phil. 2: 10-11). 


Luke goes into specific details regarding the miraculous 
birth of Jesus. He begins by first recounting the birth of John 
the Baptist, who would fulfill the prophecies of the Old 
Testament concerning the one who would formally introduce 
the Messiah to the covenant nation, Israel (Isa. 40:1-5; Mal. 3: 
1). Luke tells ofa promise given to a childless godly priest, who 
was waiting for the coming of the Messiah/redeemer, and 
whose name, Zechariah, means "Jehovah remembers"; and his 
wife, Elizabeth, whose name means "the oath or covenant [of 


God]." They would bear а son whose ministry would be to turn 
the covenant people back to the God who had set them apart 
for Himself. This son would receive divine empowerment to 
accomplish his work (Luke 1:16-17). This miraculous birth to a 
childless couple was evidence that the covenant-making God 
was intervening in Israel. 


Then Luke records in 1:30-38 the circumstances surrounding 
Jesus' birth. Luke places emphasis on the fact that Mary, a 
virgin and legally bound to Joseph by a betrothal contract, was 
a physical descendant of David. This is of greatest 
significance, for it was David with whom God made the 
covenant spelled out in 2 Samuel 7:1217, stating that one of 
David's sons would sit on David's throne and rule over David's 
kingdom (see also Ps. 89:3-4).This Scripture became the 
foundation of Israel's expectation that the Messiah would be 
from the tribe of Judah (Gen. 49:10) and from the family of 
David and would rule as King of Kings and Lord of Lords. 


Gabriel, who had come previously as God's messenger to 
Israel concerning God's program for the covenant people (Dan. 
8:16-26; 9:21-27), brought a message to Mary that she would 
miraculously conceive a son by the power of the Holy Spirit 
(Luke 1:35), and the name Jesus was to be given to him. Jesus 
is the Greek equivalent of the Hebrew Joshua, the name of the 
one who led Israel out of the wilderness after their redemption 
from Egypt into the land that had been given to them by 
covenant (Gen. 15:18-21). Messiah/Jesus would restore a 


scattered people to their promised land, and they would enjoy 
the blessings of the covenants. As to the person of Mary's 
son, "He ... will be called the Son of the Most High" (Luke 
1:32). He would be truly God/man. As to the work entrusted to 
her son, "the Lord God will give Him the throne of His father 
David; and He will reign over the house of Jacob forever, and 
His kingdom will have no end" (vv. 32-33). Gabriel cited the 
miraculous pregnancy of Elizabeth as evidence of the certainty 
of his message (у. 36). 


Following the birth of John, Zechariah's tongue was 
loosened, and he, by the inspiration of the Holy Spirit, spoke a 
prophetic message (vv. 67-79). That message affirmed that this 
miracle was in keeping with the covenant God had made with 
Abraham (Gen 15:18) and that Zechariah's son was a "prophet 
of the Most High . . . [who would] give to His people the 
knowledge of salvation by the forgiveness of their sins" (Luke 
1:76-77). Thus, Luke again affirms that Jesus is the Messiah 
who will provide salvation for the covenant people. 


Rome supplied further affirmation of Jesus' qualifications. 
The Romans levied taxes in Israel on property one had 
inherited according to the Levitical method of land transference 
from one generation to the next. It became necessary, then, for 
Joseph and Mary to go to David's city and identify themselves 
as descendants of David who had inherited his land rights. The 
Davidic descent of both parents of Jesus was established to 
the satisfaction of the Roman tax collectors, thereby certifying 


Jesus as one qualified to be the King promised to David. 


Jesus' qualifications were additionally supplied from the 
heavenly realms. It was not to the religious classes, however, 
that angels made the significant announcement, but to 
shepherds. Shepherds were considered an unclean class 
because their constant attendance to the needs of the flock 
prevented them from attending the customary rituals at the 
temple. The Messiah had come, though, not to call the 
righteous but sinners unto repentance (Luke 5:32). These 
shepherds became the first to hear, "Today in the city of David 
there has been born for you a Savior, who is Christ the Lord" 
(2:11), and the first to proclaim the good news of the coming of 
Messiah (v. 17). 


Following the inauguration of the covenant with Abraham 
(Gen. 17:1-6), God instituted the rite of circumcision as a sign 
that one was under the blessings of the Abrahamic covenant 
by faith. This rite was followed for Jesus on the eighth day as 
prescribed by law (Luke 2:21). On that occasion Simeon, under 
control of the Holy Spirit so that he spoke as a prophet, 
proclaimed, "My eyes have seen Your salvation, which You 
have prepared in the presence of all peoples, a light of 
revelation to the Gentiles, and the glory of Your people Israel 
(vv. 30-32). The prophetess Anna confirmed the word of 
Simeon as she spoke of "Him to all those who were looking for 
the redemption of Jerusalem" (v. 38). Thus, at the circumcision 
of Jesus, all Jerusalem was alerted to the coming of the 


Messiah. 


Very early on, Jesus made obvious His superior 
understanding of the Law. In Jesus' first recorded visit to 
Jerusalem to observe the Passover, He listened to the scholars' 
discussion of the Law; His questions revealed He understood 
the Law and discerned the faulty interpretation of it by the 
religious authorities.This faulty interpretation would eventuate 
in open conflict with the scholars over their application of the 
Law. 


After this intercourse with the Sanhedrin, Jesus went into 
obscurity in Nazareth until the appointed time for Him to be 
publicly and officially introduced to Israel as her Messiah. 
John performed the introduction and called on the nation to 
repent (Luke 3:3), coupling this announcement of the 
Messiah's arrival with a warning of judgment to come if the 
nation did not repent. John's announcement was in keeping 
with the covenant God made through Moses in Deuteronomy 
28-30, in which He promised blessing for obedience to the Law 
and warned of judgments if the Israelites did not obey, and 
further revealing that if judgment were, indeed, passed, that 
judgment would not be lifted until after Israel's repentance and 
return to obedience (Deut. 30:1-6). 


John, by baptizing those who responded to his call for 
repentance, was identifying and uniting a company with the 
coming Messiah. These baptized ones were John's disciples, 


who anticipated seeing the Messiah, whom John asserted was 
coming. The Messiah's covenanted kingdom was imminent 
although not yet instituted, and it was consequently within 
their grasp. Anticipation ran high as multitudes came to be 
baptized by John, showing their hunger to be in His kingdom 
when it came. 


John identified Jesus as the Passover "Lamb of God who 
takes away the sin of the world" (John 1:29). The Old 
Testament had made it clear that, to be an acceptable sacrifice, 
the offering must be without spot or blemish (Exod. 12:5). If 
Jesus was to be, as John indicated, a Passover sacrificial lamb, 
He must be sinless. Thus Luke relates that, by the Spirit, Jesus 
was taken into the wildemess to be tested by Satan, not to see 
if He would sin but to prove He was sinless and could not be 
made to sin (4:1-12). Through the use of the Word, Jesus 
turned aside each temptation, demonstrating His sinless nature 
and establishing His qualification to be an acceptable sacrifice 
for the sins of the world. After being baptized by John, Jesus 
began a widely accepted ministry. 


Next Luke focuses attention on a significant incident in 
Nazareth (4:14-30). After being given the privilege often 
afforded respected men, Jesus read the messianic passage from 
Isaiah 61, took the position of a rabbi by seating Himself, and 
then proclaimed, "Today this Scripture has been fulfilled in 
your hearing" (v. 21). This is His first public and official 
announcement that He is the promised Messiah. He exhorted 


the hearers to emulate the widow who believed the message of 
the prophet Elijah, as well as the leper who believed the 
prophet Elisha, and to put faith in Him as God's prophet with 
God's message for them. Their attempt to kill Jesus for such 
announcements revealed their rejection of Him as God's 
messenger, and that response indicates what the response of 
the nation to Him would be. 


In the days of John and Jesus, many claimed to be the 
Messiah. It is one thing to make such a claim and another to 
authenticate it. So Luke, in order to authenticate Jesus' claim to 
be the Messiah, records in 4:31-8:56 a number of miracles that 
Jesus performed. These supernatural miracles demonstrated 
that Jesus was in truth the Son of God, and they revealed the 
spheres in which He had been given authority to rule: over 
disease, sickness, lameness, blindness, speechlessness; over 
demons; and even over death itself. The extent of His authority 
is seen through the miracles. Further, the muracles' results 
reveal the nature of the kingdom He has come to kingdom in 
which sin's effects are erased, in which Satan is removed, and 
in which death is conquered. Thus, Luke uses miracles to 
authenticate Jesus' deity, to show the extent of the authority 
given to Him in His kingdom, and to reveal the nature of that 
kingdom. It is not necessary here to examine each miracle but 
only to observe Luke's intent in recording some of Jesus' 
miracles at this juncture in his writing. It is to be noted that, 
during his recitation of these facts, Luke records that Jesus 


chose twelve men who were to share іп His proclamation of the 
presence of the Messiah and His offer to Israel of the 
covenanted kingdom (Luke 6:12; 9:1-2). 


During this time of authentication through the miracles, 
Jesus began to teach through parables. A parable is a method 
of teaching by using images froma known realm to reveal truth 
about an unknown realm A parable may be a simple 
comparison (using like or as) or an extended story in which one 
point will be made that solves a problem or answers a question. 
It may even be an extended allegory in which several points are 
made. But whatever its form, the parable was designed to 
reveal truth to believers so they might be informed or, 
conversely, to hide truth from unbelievers lest they come under 
greater judgment because they have rejected more truth (see 
Май. 13:13-16). Many parables for believers' instruction 
accompany the authentication given for unbelievers through 
the miracles. In tracing Luke's theme through this first writing, 
it is not necessary to study the parables at this point, only to 
note their function in Jesus' teaching. 


Jesus planned to equip theTwelve whom he had chosen to 
be with Him (Mark 3:14) to herald the message John first 
preached and which He in turn proclaimed: "Repent, for the 
kingdom of Heaven is at hand" (Matt. 3:2).This message did 
not signify that the covenanted Davidic kingdom had been 
inaugurated, for it was a conditional announcement, and the 
establishment of that kingdom depended on the nation's 


repentance. According to 2 Chronicles 7:14, repentance 
involved four things: first, the Israelites must humble 
themselves, that is, acknowledge their sinfulness; second, they 
must pray, casting themselves on God's mercy to forgive sin; 
third, they must seek God's face, or walk in obedience to His 
word; fourth, they must turn from their sin and change the 
direction of their lives. When these requirements were met, God 
promised to "forgive their sin and ... heal their land." The 
nation must repent before the kingdom, which was being 
offered, could become a reality. This was the message the 
Twelve were instructed to preach, and power to perform 
miracles was given to them to authenticate the genuineness of 
their offer of the kingdom to the nation. 


The question the nation faced was, Who is this Jesus of 
Nazareth? His claim to be the Son of God, the Messiah, was 
well known. The conflict was whether to believe Him or reject 
His claims. When the Twelve returned from their assigned 
mission, Jesus inquired as to what responses to this question 
they had heard during their travels (Luke 9:18). They brought 
varied but flattering responses for they had heard Him 
identified with John the Baptist, or Elijah, or at least to one of 
the prophets. But they did not report that any had identified 
Him as the Son of God, the Messiah. He questioned them 
conceming their own perceptions. Peter, on behalf of 
theTwelve, affirmed Jesus as "the Christ of God" (v. 20), or as 
Matthew further expands his confession, "Thou art the Christ, 


the Son of the living God" (Matt. 16:16 Klv), revealing his faith 
in His person (the Son of the living God) and in His office or 
mission (the Christ). This confession shows that the evidence 
was sufficient to support His claim to be the Son of God and 
the Messiah so that the nation can be held responsible for their 
rejection of Him. 


After this affirmation, Jesus revealed that, instead of 
inaugurating the covenanted kingdom by occupying the 
throne of David in Jerusalem, he would suffer, be rejected, be 
killed, and then rise from the dead (Luke 9:22). His statement 
signifies that the nation would not meet the contingent 
requirement of repentance in order to see the covenanted 
kingdom inaugurated. This revelation of His rejection would 
prepare the way for several things: a warning concerning 
coming judgment to fall on that nation because of their 
rejection of Him; the withdrawal of the announcement that the 
kingdom is within their grasp; and the instruction concerning 
coming judgment on the nation because of their rejection of 
Him. 


The Twelve might have been in a state of confusion as they 
compared their conviction concerning the person and work of 
Jesus with the response of the leaders, and could have been 
led to question their confession. To certify Jesus' identity to 
the three whom He took with Him to the Mount 
ofTrans figuration (and through them to the Twelve), a clear 
revelation as to His person was given (Luke 9:28-36). His 


human body was a protective veil that made it possible for the 
Son, whose glory equaled that of His Father, to become 
incarnate. Otherwise, the unveiled brightness of His glory 
would consume those Не came to redeem. As the veil in the 
temple made it possible for God to dwell among a sinful people 
without destroying them by the brightness of His glory, so the 
body of Jesus was a protective veil (Heb. 10:20) that made it 
possible for Him to dwell among men without consuming them. 
As the three "saw his glory" (v. 32) it became clear that He and 
the Father were one. Their confession was authenticated. 


After this confirmation, Jesus made demands on the Twelve. 
They had believed Him, had completed the mission for which 
He sent them to proclaim the neamess of the kingdom and to 
call the nation to repentance, and had affirmed their faith in His 
person and work. But to be His true disciples they must deny 
themselves (Luke 9:23), that is, set aside rights to their own will 
and take up a cross, or submit themselves as slaves to His will. 
He was not calling them to martyrdom on a cross, but as the 
cross was a test of His obedience to God's will, so they must 
submit, as servants of His, to His will. Then they must "follow 
Me," that is, separate themselves to Him unreservedly. Such 
are the demands Jesus makes of those who would be His 
disciples. 


This revelation, which became the basis of His demands on 
them, was followed by another announcement of His rejection 
(Luke 9:44). From this time on Jesus was proceeding to the 


death He knew was God's will for Him (v. 51). While the destiny 
of the nation was determined by their rejection of Him, grace 
was extended to the nation through the ministry of seventy 
witnesses who were sent out to proclaim that "the kingdom of 
God has come near to you [or is within your grasp]" (10:9). 
While the leaders of the nation had come to a decision 
concerning the person and work of Jesus as Messiah, their 
decision has not been brought to completion by His death. 
Therefore, in grace, a final offer of the kingdom can be made to 
the nation. Israel's rejection does not negate the genuineness 
of the offer of the kingdom (у. 11). 


A critical turning point in the ministry of Jesus came as a 
result of the response to a spectacular miracle He performed in 
casting demons out ofa man who had been rendered blind and 
mute (Matt. 12:22; Luke 11:14). There was a twofold response 
to this miracle. According to Matthew's fuller account (12:23), 
many expressed a willingness to believe Jesus was truly the 
Messiah, for He was doing what the prophets had said the 
Messiah would do. The miracle obviously was not natural but 
supernatural. To dissuade the crowd from declaring their faith 
in Jesus as Messiah, the leaders offered an alternative 
explanation, thereby acknowledging that the work was 
supernatural by attributing it to Satan, who had duplicated the 
miracles of Moses through the priests of Pharaoh. The leaders' 
explanation publicly revealed the rejection of Jesus as Son of 
God/ Messiah by the leaders of the nation. The question then 


was, Ву whose power did Jesus perform miracles? Jesus 
affirmed that if He manifests the power of God, then His offer of 
the kingdom is a genuine offer (Luke 11:20). When Jesus was 
challenged to silence their explanation by giving a sign that 
was undeniably from God, He said no further sign would be 
given except the sign of Jonah, that is, His resurrection from 
the dead (v. 29). 


The Pharisees had offered the alternative explanation for the 
miracle to dissuade the people from acknowledging Jesus as 
the promised "son of David." In response, Jesus pronounced 
severe judgment on that group (vv. 39-44), exposing their 
hypocrisy. This was followed by announcing judgment on the 
lawyers, who were the scholars who officially interpreted the 
Law (v. 52). As a result of His denunciation, the Pharisees and 
the lawyers united in their opposition to Jesus and were 
determined to find some basis for an accusation against Him 
that would result in His death. 


Jesus, in spite of the open opposition, instructed the 
believers through many parables (Luke 12-13). By this means 
He revealed a change in the form of theocratic administration in 
the present age, which spans the time beginning with the 
nation's rejection of Him until that nation's reception of Him at 
His second coming. A new form of kingdom will be inaugurated 
since Israel was rejecting the offered Davidic form of the 
kingdom (13:18-21). This new form of the kingdom is presented 
more fully in Matthew 13. There, the essential features of a new 


form of the kingdomare stated: 


1. There will be a universal sowing of the seed (the Word of 
God), to which there will be varying responses depending 
on the preparation of the soil (vv. 3-10). 


2. There will be a false counter sowing by Satan, which will 
continue until the end of this age (vv. 24-30). 


3. The new form of kingdom will have a small beginning but 
will quickly grow extensively (vv. 31-32). 


4. The new form of kingdom will not operate by outward 
power, by which all kingdoms were established, but rather 
by the working ofan internal power. 


5. In this new form of kingdom, God will obtain a unique 
treasure for Himself coming from the field (Israel) and from 
the sea (the pearl, signifying Gentiles). 


6. The above teaching would lay the foundation for Paul's 
teaching on the formation of a new entity composed of 
both Jews and Gentiles (Eph. 2:14-18). 


7. This new form of kingdom will end in a judgment on all 
living people to determine who enters the coming Davidic 
kingdom and who is excluded (Matt. 13:47-52). 


In spite of the clear instruction concerning His coming 


rejection and death, which would necessitate the 
postponement of the inauguration of the kingdom promised to 
David, the disciples still expected an imminent inauguration of 
it. In order to teach them concerning the postponement of the 
kingdom, Jesus told a parable (Luke 19:11-27). In this parable, 
ап һеш, who had authority to rule in a kingdom, was required to 
leave the sphere in which he would eventually rule. He needed 
to do so to have his authority confirmed by a higher authority. 
Archalacus, son of Herod, who inherited throne rights to the 
kingdom over which his father ruled, went to Rome to be 
confirmed by the Roman senate as the ruler. Jesus had been 
appointed by His Father as the rightful occupant of David's 
throne (Ps. 2:6-9) in spite of the opposition of His enemies. In 
the parable, Jesus is revealing that after His death He will 
ascend to the Father and be absent from the sphere in which 
He has been appointed to rule. At His return He will exercise 
the right to rule, which the Father has conferred upon Him. 
This coincides with Jesus' statement, "The kingdom of God will 
be taken away from you [the withdrawal of the offer of the 
kingdom to that generation because of its rejection] and given 
to a people, producing the fruit of it [that is, given again to a 
future generation in Israel that will have repented]" (Matt. 
21:43). 


In submission to His Father's will, Jesus set out for 
Jerusalem. While attempts were made to dissuade Him from 
going to Jerusalem because of the perceived dangers awaiting 


Him (Luke 13:31), Не pressed оп. As He viewed the city Не 
lamented over it because of the judgment He knew must fall on 
it. He had offered the city and its people protection from such 
judgment by taking refuge under Him the same way a hen 
protects her chicks from the predator that threatens them. 
These people were under judgment, not because protection 
and safety was not provided for them but because they refused 
what He had offered (v. 34). As a result, He announced the 
utter desolation of that city, which would be carried out by the 
Roman General Titus in A.D. 70. Despite the notice of coming 
judgment, Jesus continued to teach the disciples through the 
use of parables (chaps. 14-19). Such miracles as are recorded in 
this period were not to convince the nation as to His person, 
for their decision had been made, but to strengthen the faith of 
the disciples in Him. 


At the beginning of the final week of Jesus' sojourn here on 
earth, in fulfillment of the prophecy of Zechariah 9:9, Jesus 
entered Jerusalem on a donkey from the Mount of Olives (Luke 
19:2840). Multitudes who witnessed this procession shouted 
their acclamations of Him as the covenanted Messiah (v. 38). 
Jesus, however, anticipated His death, not a throne. Daniel, in 
the specific prophecy of the seventy weeks (Dan. 9:24-27), had 
given the exact time when Messiah would be officially 
presented to the covenant nation. When Jesus on that day 
descended the Mount of Olives into Jerusalem, he said, "If you 
had known in this day, even you, the things which make for 


peace! But now they have been hidden from your eyes" (Luke 
19:42). He was fully conscious that day was the specific day 
Daniel had predicted the Messiah would present Himself to 
Israel. The people could have known, and should have known, 
but did not know specifically how God was arranging the 
events even to the very day of the Messiah's presentation. 
With a broken heart, Jesus wept over the city from which He 
will one day rule in the covenanted kingdom, announcing that 
her enemies would totally devastate the city (v. 44). 


To the disciples, the teaching that Jerusalem would be 
totally destroyed meant the end of God's program for Israel and 
the cancellation of the covenant promises. Hence they 
questioned Jesus concerning Israel's future. Jesus responded 
in what is known as the Olivet Discourse (Matt. 24-25; Luke 
21:7-28), in which Jesus traces Israel's history from the time of 
her rejection of Him until His return to establish the Davidic 
kingdom. Luke concentrates on the near view and speaks of 
the coming of Titus in A.D. 70 (21:20-24) while Matthew 
focuses on a future time of tribulation, known as the time of 
Jacob's trouble (see Jer. 30:7) or the seventieth week of Daniel's 
prophecy (Dan. 9:24-27). Jesus Himself called that time the 
"great tribulation" (Matt. 24:21), during which Israel will be 
disciplined in order to bring them to repentance. This time will 
be terminated by the advent of the rejected King's coming back 
to the earth, for "then they will see the Son of Man coming іп а 
cloud with power and great glory" (Luke 21:27). The judgments 


of that tribulation period herald the return of the King (v. 28) 
and graciously extend an invitation to be reconciled with the 
One they rejected in order to enjoy the benefits in the kingdom 
He will come to inaugurate (v. 28). 


Jesus celebrated the Passover feast with His twelve 
disciples, a feast in which Israel looks back to their redemption 
from bondage in Egypt and forward to the sacrifice of the Lamb 
of God, through which they would be redeemed from the 
penalty of and bondage to sin. The Lamb Himself hosted the 
feast. Afterward He went to Gethsemane to willingly submit 
Himself to His Father's will, even though He knew it involved 
being made sin for sinners, meant having the sin of the human 
race placed on Him, and that it further involved a tortuous 
physical death. Beyond that, it necessitated the separation of 
His soul from His Father, which is spiritual death. He willingly 
said, "Not my will, but thine, be done" (22:42 KJV). 


After both Pilate and Herod found Jesus innocent of the 
charges filed against Him by the leaders of Israel (23:1-22), He 
was delivered over to death by Pilate (vv. 22-25). He was taken 
to the place of execution "called The Skull, there they crucified 
Him" (у. 33).Тһеге, as an act of His will He said, "Father, into 
your hands I commit My spirit.' Having said this, He breathed 
His last" (у. 46). His life was not taken from Him. He had 
previously affirmed, "No one has taken it away from Me, but I 
lay it down on My own initiative. I have authority to lay it 
down, and I have authority to take it up again. This 


commandment I received from My Father" (John 10:18). Не 
voluntarily dismissed His soul from His body and experienced 
both physical and spiritual death in order to redeemus fromsin 
and bring us into the family of God. 


Jesus had prearranged with Joseph from Arimathea to 
prepare a temporary resting place for His body until He 
triumphed over death by His resurrection, even as He had 
predicted (vv. 50-53). There, the body of Jesus was laid. To 
provide witnesses to the fact of the resurrection, Luke records 
that Jesus appeared to two disciples on the Emmaus road 
(24:13-35) and then to ten of the disciples in the upper room 
(vv. 3645). Since they are witnesses to the resurrection they are 
to share their experience with the resurrected Christ throughout 
the world (v. 48). Having led the Eleven to the Mount of Olives, 
Jesus "parted from them and was carried up into heaven" (v. 
51). 


Thus Luke the careful research, after consulting 
eyewitnesses, after reading written records of events in Jesus' 
life as recorded by the birth of Jesus, the introduction of Him 
as Messiah by John, and the authentication of His person and 
his office by the miracles He performed. Luke then records the 
debate by the nation over the person of Jesus, culminating in 
their rejection of Him as Messiah and Son of God, which 
causes Jesus to withdraw the offer of the covenanted Davidic 
kingdom from that generation and announce judgment because 
of their rejection. Jesus then gives Himself over to death in 


obedience to His Father, and His obedience is rewarded by His 
resurrection even as He had promised. This briefly summarizes 
Luke's first account. 


STUDY QUESTIONS 


1. What is the significance of Luke's frequent reference to 
Jesus as "Son of Man"? 


2. What is the significance of Luke's frequent reference to 
Jesus as "Son of David"? 


3. What use does Luke make of the miracles of Jesus? 
4. Why does Jesus use parables in His teaching? 


5. What is the significance of Peter's confession (Luke 
9:20)? 


6. What is the significance of Jesus' transfiguration (Luke 
9:28-35)? 


7. What led to the judgment on the Pharisees and lawyers in 
Luke 11:37-54? 


8. What is the significance of Jesus’ call to repentance? 
Relate it to Deuteronomy 30:1-6. 


9. Explain the judgment on Jerusalem found іп Luke 13:34- 
35. 


10. What doctrinal conflict brought forth the three parables 
in Luke 15? 


11. Trace Jesus' outline of the future of Jerusalem in Luke 21. 


12. What evidences of Jesus' resurrection are recorded by 
Luke? 


CHAPTER TWO 


WHY RESTRAIN A 
WITNESS TO THE 
RESURRECTION? 


ACTS 1:1-11 


FOR FORTY DAYS following the resurrection, Jesus continued 
His ministry. He appeared to and taught the apostles, whom He 
had chosen and whom He would send into the world as His 
ambassadors. They were to proclaim the truth of the bodily 
resurrection of the Messiah. They had personally seen Him, 
talked with Him, and eaten with Him. He gave them "many 
convincing proofs" of His resurrection so that they could 
speak with confidence. His resurrection was, in fact, to be a 
new emphasis in their proclamation. Further, He was "speaking 


of the things concerning the kingdom of God" (Acts 1:3). 


Jesus had made it clear that He was withdrawing the 
contingent offer of the Davidic kingdom to Israel when Не said, 
"The kingdom of God shall be taken from you, and given to a 
nation [or generation in Israel] bringing forth the fruits thereof" 
(Matt. 21:43 KJV). This was further reiterated in the parable in 
Luke 19:11-22, in which Jesus revealed that He would be absent 
from the realm over which He eventually would reign. After the 
religious leaders ascribed the power by which He performed 
His miracles to Satan instead of to God (Matt. 12:22-32), Jesus 
prepared the apostles for new revelation concerning the 
kingdom program. In a series of parables in Matthew 13, Jesus 
revealed "the mysteries of the kingdom of heaven." A mystery 
is a facet of truth previously unknown that would not be 
known unless revealed by God. In the Old Testament, people 
were living in the "present age," which was a time of waiting 
for the Messiah to come. He, at His coming, would inaugurate 
the "coming age of the Messiah's reign in peace and prosperity 
as described by the prophets. From an Old Testament 
perspective there appeared to be no interval between the 
present age and the coming age. Now Jesus revealed that, 
between the two ages, a hitherto unrevealed form of the 
kingdom would unfold. In Matthew 13, through the parables, 
Jesus revealed the essential characteristics of the new form of 
the kingdom. During these forty days after the resurrection, 
Jesus evidently sought to clarify for the apostles the truths 


concerning the new form of the kingdom in which they would 
be living and ministering. 


Jesus had told these men that they were being sent to 
continue the ministry that He would be leaving for them at the 
Ascension (John 15:8; 16; 17:18). They had a message to 
proclaim about which He had removed all doubt. They must 
have been eager to herald that glorious message of the 
resurrection of Jesus, of his victory over Satan, of the life that 
He offers to men and the salvation He has provided by His 
death for sinners. The leaders who had condemned Jesus to 
death would hear this message and realize their error, and the 
apostles would enjoy seeing them humiliated. 


But they had been instructed to remain in Jerusalem and to 
be silent (Acts 1:4). Had they begun sharing the truths they 
had learned it would have been without the empowerment of 
the Spirit, and consequently their witness would have been 
ineffective. They were to "wait for what the Father had 
promised, ‘Which ... you heard of from Ме" (у. 4). The Father 
had promised that the time would come when the Holy Spirit 
would indwell believers (Joel 2:28; Ezek. 36:26-26). He had 
reiterated that promise many times (John 7:37-39; 14:16-17; 
16:7). In the Old Testament age, the Holy Spirit would come 
upon men to empower them for a specific activity. This 
enablement was temporary. Now Jesus had promised that the 
Holy Spirit would come to indwell the body of believers 
universally. This indwelling is referred to as being "baptized 


with the Holy Spirit" (Acts 1:5), a baptism that must be 
distinguished from the baptism of | Corinthians 12:13, which is 
the work of the Spirit that unites believers as living members of 
the body, of which Christ is the Head. This baptism must be 
distinguished, too, from that of John the Baptist, for his 
baptism formed a company of individuals who believed his 
message when he taught them that the Davidic kingdom was 
within their grasp (Matt. 3:2). Lest there be confusion, the 
contrast between believers' baptism and John's baptism is 
made clear in Acts 1:5. John's baptism was past while what 
Jesus promised them was still future. 


Despite Jesus' teaching about the new form of the kingdom 
of God, it is evident that the apostles had not understood Him, 
for they asked, "Lord, is it at this time You are restoring the 
kingdom to Israel?" (1:6). The concept that the Messiah at his 
advent would inaugurate the Davidic kingdom was so 
ingrained in their thinking that they could not understand 
Jesus' teaching about the withdrawal of the offer and the 
postponement of the Davidic kingdom until the new form of the 
kingdom had run its course. To "restore" meant to bring back 
what had existed in Israel under David, who literally reigned 
from Jerusalem over the united northern and southern 
kingdoms (Matt. 19:28). The apostles were to have a new 
ministry after they were empowered by the Holy Spirit, not to 
Israel alone, as had been their ministry previously (Matt. 10:6), 
but rather to the whole world (Acts 1:8). This enlarged their 


horizons in keeping with the commission given in Matthew 
28:18-20. 


The Ascension, which Luke had related in his former 
treatise (24:50-52), is noted briefly here in Acts (1:9). The 
manner of Jesus' departure might have signified that the world 
would never see Him again, that His departure terminated His 
relationship to the physical earth, and that the Davidic 
kingdom was cancelled. Two angelic witnesses, however, gave 
promise of the King's return. Since his departure was physical, 
visible, and literal, so shall be His return (v. 11). While the 
message theTwelve are to proclaim was clearly understood, 
they would have to await the fulfillment of His promise of the 
advent of the Holy Spirit to empower the proclamation of the 
message that had been entrusted to them. 


STUDY QUESTIONS 


1. Trace the development of the role of the apostles (Mark 
16:15-20; Luke 24:48). 


2. What is the significance of the resurrection (Luke 24:44- 
45)? 


3. What is the promise of the Father (Ezek. 36:26-28; Joel 
2:28; Luke 24:49)? 


4. Explain from me" (John 7:36-39; 14:26; 16:7-8). 
5. What is the significance of baptism (Luke 3:16)? 
6. Is this baptism the same as 1 Corinthians 12:13? 


7. What are the Eleven expecting in Acts 1:6 (Matt. 19:2830; 
Luke 18:28-30)? 


8. Does Christ's reply indicate the kingdom is present or 
future? 


9. What is the purpose of the coming of the Spirit? 


10. Relate the Ascension to the promise of the Father in 
John 16:7-8. 


11. What does the Ascension reveal about Christ's return? 


CHAPTER THREE 


WAS MATTHIAS A 
TRUE APOSTLE? 


ACTS 1:12-26 


AFTER THE ASCENSION, the Eleven took refuge in the upper 


room, where they had observed the Passover meal with Jesus. 
An unspecified number of women joined them, possibly the 
women from Galilee who had followed Jesus on His final trip to 
Jerusalem (Luke 23:49). Also in the room were "his brethren" 
(Acts 1:14 КЈУ). These must be distinct from the Eleven, who 
had previously been mentioned, and refer to the half brothers 
of Jesus mentioned in Mark 6:3, who were not believers but 
were embarrassed by Him during His earthly ministry. Out of 
unbelief they challenged Jesus that if he was the Messiah, he 
should go to Jerusalem and perform miracles to persuade them 
that he was the Messiah (John 7:2-5). Since they are now with 
the Eleven, they must have come to faith in Jesus because of 
the undeniable fact of His resurrection. 


This company experienced a family unity and had given 
themselves to prayer. No doubt they were filling Jesus' 
instruction to pray "Thy kingdom come" (Matt. 6:10 KJV). 
Jesus had said, " If you then, being evil, know how to give 
good gifts to your children, how much more will your heavenly 
Father give the Holy Spirit to those who ask him?" (Luke 11:13). 
In light of His promise of the Holy Spirit's indwelling, they 
would have been motivated to pray for the coming of the Spirit. 


Some have assumed a contradiction between the record of 
Judas's death in Matthew 27:5, which says Judas "hanged 
himself," and that of Acts 1:18, which says "falling headlong, 
he burst open in the middle and all his intestines gushed out." 
These are not contradictory but complementary and can be 


harmonized. Luke's record is true. Judas committed suicide by 
hanging himself and, in order to observe the Passover, he 
would have committed the deed in the area around Jerusalem 
marked out as clean. His dead body would have defiled the 
area. To remove the defilement, the Jews would have disposed 
of the body by tossing it out of the Dung Gate into the Valley 
of Gehenna, the place where refuse from the city was burned at 
the bottom ofa cliff in a ravine. The topography would account 
for the report of the condition of the body when those 
searching for the one who had been paid to be a witness 
against Jesus was found. Judas's death would also have been 
adequate explanation as to why false witnesses had to be 
sought at Jesus' trial (Matt. 26:59-60). 


Throughout Israel's history the number twelve has signified 
completeness. The nation of Israel was often referred to as the 
twelve tribes, and the chosen apostles likewise were referred to 
as the Twelve. After Judas's suicide it would have been most 
embarrassing to refer to the apostles as the Eleven. 


Peter assumes the role of the leader and suggests the 
selection of another to take Judas's place and round out the 
number again to Twelve. He offers a biblical basis for this 
procedure. By putting Psalm 69:25 together with Psalm 109:8, 
he observes that ifa seat in an official body is vacated, another 
person should be chosen to fill that seat. After defining the 
requirements necessary to fill the place of Judas, two men are 
nominated. After praying conceming the choice, they follow 


the accepted method of seeking God's appointment by casting 
lots. As a result, Matthias is chosen. There seems to be no 
question but that he was accepted as a legitimate successor to 
Judas. From hence, the apostles are referred to as the Twelve 
(Acts 6:2). 


In this brief interval it is striking to observe that the body of 
believers viewed themselves as members ofa family. They lived 
together, ate together, studied together, worshipped together, 
shared together. Although quite diversified in backgrounds, 
experiences, and economic status, they felt a oneness because 
of their common relationship to the resurrected Jesus. Such 
fellowship is what ought to characterize the in Christ. The 
oneness of the early church, however, would soon be tested by 
different traditions, diverse doctrines, and varied concepts that 
would be introduced into the body of believers. 


STUDY QUESTIONS 


1. For what are believers praying in the upper room (Matt. 
6:9-13; Luke 11:13)? 


2. What is the role of Peter (Matt. 16:19)? 
3. Harmonize Acts 1:18 with Matthew 27:5. 


4, What use does Peter make of Psalm 69:25 and 109:8? 


Discuss the hermeneutics of his usage. 


5. Why did the apostles choose a successor to Judas? 


CHAPTER FOUR 


WHAT ISTHE 
SIGNIFICANCE 
OF TONGUES? 


ACTS 2:1-13 


ISRAEL'S RELIGIOUS CALENDAR year was arranged around 
seven feasts ordained by God (Lev. 23:144). Through them the 
nation's attention was drawn to past or present circumstances 
in which God was revealing Himself to His people. But they 
also looked forward prophetically to what God would do for 
them in the future. 


This simultaneous look back and forward is seen so clearly 
in the feast of Passover, which looked back to God's 
deliverance of Israel, by a blood sacrifice, from bondage to 
Egypt. It also looked forward to God's deliverance from 
bondage to sin, with its penalty of death, by the blood sacrifice 
of the Lamb of God, made clear by Paul as he asserts, "Christ 
our Passover also has been sacrificed" (1 Cor. 5:7).This dual 
perspective was also true of the feast of unleavened bread, 


which began with Passover, looking back to the new beginning 
for the nation upon their departure from Egypt but also looking 
forward to a new beginning in a new life for the redeemed 
people. Paul writes, "Let us celebrate the feast, not with old 
leaven, ... but with the unleavened bread of sincerity and truth" 
(v. 8). The past and future orientation was also true of the feast 
of weeks, or Pentecost (meaning "fifty days after"), which was 
counted off from the day of Passover. The numerical 
relationship between Passover and Pentecost signifies that the 
two feasts are inextricably tied to each other, showing two 
divine works essential to the nation's enjoyment of her 
covenanted the sacrifice of the Passover Lamb and the 
indwelling of the believers by the Holy Spirit. The two parts are 
viewed as a single work so as to provide for the enjoyment of 
covenanted blessings. 


The details of the observance of the feast of Pentecost are 
clearly outlined in Leviticus 23:15-22. In addition to sacrifices 
for a burnt offering (v. 18), which anticipated Christ's voluntary 
sacrifice of Himself to cover our sins, there was also to be a 
peace offering (v. 19), which anticipated the result of Christ's 
sacrifice for the believer. Pentecost required the offering of two 
baked loaves of bread, and in the loaves of bread a prophetic 
significance is to be found. To unite the flour so as to bake it 
into a loaf, a bonding agent must be introduced. This agent 
would have been oil. Throughout the Old Testament, oil is 
used as a symbol of the Holy Spirit. So in baking bread for 


Pentecost, it was anticipated that the redeemed nation would 
be bonded or united into a unit as a result of the fulfillment of 
what was anticipated in the Passover feast. Ezekiel anticipated 
this union when God told him to take two sticks and write 
Judah on one and Israel on the other, and then God promised 
He would bind the two together and bring them back into their 
own land where they would be under one king (37:15-28). So 
the feast of Pentecost anticipated the return of all Israel under 
her King, brought about by the Holy Spirit, who would unite 
them based on the cleansing provided by the sacrifice of the 
Passover Lamb. The fulfillment of these two and the sacrifice of 
Christ and the advent of the Spirit so as to provide forgiveness 
and cleansing and unity of the nation. 


When Luke states that "the day of Pentecost had come" 
(Acts 2:1), he is inferring that what the observation of that 
feast had anticipated throughout the years had finally come to 
pass. The Pentecost of Acts was not just another observance 
of a traditional feast but a significant fulfillment of the 
prophetic aspects of it. Luke focuses attention on a small 
group, referred to as "they." In order to identify who "they" 
are, it is necessary to look at the context. The nearest 
antecedent to the they is found in Acts 1:26, which would be 
the original eleven apostles, whose number had been increased 
to twelve by the addition of Matthias. So the event recorded in 
Acts 2 is experienced by the twelve apostles. The question 
then arises as to the identity of the "one place" where they 


were gathered. Again the context tells us that they were in the 
upper room, awaiting the promise of the advent of the Spirit 
(1:13). So the scene is set in the upper room and involves the 
Twelve. 


Three events marked this day. The first was the sound "like 
a violent rushing wind" (2:2). It must have sounded as though 
a tornado had entered the room and would have produced 
great fear. In explaining the work of the Holy Spirit in salvation 
to Nicodemus, Jesus had used the wind as an illustration John 
3:8). Thus, this awesome sound signified the advent of the 
Holy Spirit. 


The second sign was "tongues as of fire distributing 
themselves, and they rested on each one of them" (Acts 2:3). 
When in the Old Testament God revealed His presence among 
men, it was often through a dazzling display of light. This 
brilliance was seen when the Lord God moved into the 
tabernacle to occupy it as His dwelling place (Exod. 40:34-35). 
Recall, too, Moses spent forty days on a mountain in God's 
presence to receive the Law he was to deliver to Israel. When 
he descended the mountain, "the skin of his face shone" (Exod. 
34:29-30). Since this was a temporary manifestation of his time 
in the Lord's presence, Moses veiled his face so Israel would 
not trace the departure of the radiance (2 Cor. 3:13) and perhaps 
conclude that what he presented after the departure of light 
from his face was of lesser importance than what had been 
revealed when the shining was evident. It seems that God, the 


Holy Spirit, was revealing His presence through the shining of 
light on the occasion of the Pentecost in Acts, and that He was 
transfiguring the Twelve as Moses was transfigured by being 
in God's presence. 


The third sign was that the Twelve "began to speak with 
other tongues" (Acts 2:4). These other tongues were known 
languages commonly used throughout the Roman world but 
were not the native languages of the Twelve. We see later that 
the legitimacy of these languages is clear from the response of 
the hearers: "How is it that we each hear them in our own 
language to which we were born?" (v. 8). The phenomenon 
obviously was something supematural and is attributed to the 
Holy Spirit (v. 4). Thus, a threefold event bears witness to the 
significance of this day of Pentecost. 


We are not left to speculate as to what is happening, for 
Luke makes it clear in his explanation: "They were all filled with 
the Holy Spirit" (Acts 2:4). This "filling" is the baptism of the 
Holy Spirit promised in Acts 1:5. The Spirit, who had been with 
them, had come to dwell in them as Jesus promised in John 
14:17. Thus, the two divine activities that were prerequisite to 
Israel's enjoyment of their covenanted blessings, namely, the 
death of the Passover Lamb and the indwelling of the Spirit, 
have been accomplished according to the plan revealed in the 
feasts. 


The scene now changes from the upper room to a public 


place. There, multitudes, who had heard what had happened in 
the upper room, assemble and can see the transfigured radiant 
speakers and hear them speak in each listener's own mother 
tongue (Acts 2:11). This multitude was composed of Jews, 
some of whom may have taken up residence in Jerusalem and 
others who may have come to observe the Passover season. 
They are referred to as "devout" (v. 5), which would signify 
they were God-fearing men who were anticipating the coming 
of the Messiah and could be considered Old Testament saints. 
Their presence in Jerusalem at this time signifies an appetite to 
experience more of the promises of blessing to be brought by 
the Messiah. God is responding to this hunger by equipping 
the Twelve, through the empowerment of the Holy Spirit, to 
communicate truth to them This communication must have 
gone on for an extended time, for the multitude says, "We hear 
them in our own tongues [our mother language] speaking of 
the mighty deeds of God" (v. 11). This statement must mean 
that the Twelve explained God's work in bringing about the 
death of the Lamb of God in fulfillment of the feast of Passover 
and had given the Holy Spirit to indwell believers in fulfillment 
of the feast of Pentecost. 


The teaching ministry of the Holy Spirit, which Jesus had 
promised following His advent (John 16:13), was obviously 
necessary, for even though this multitude was witnessing the 
sign of tongues, they were not able to interpret it. Thus they 
were left with unanswered questions and were asking, "What 


does this mean?" (Acts 2:12). Skeptics in the multitude 
attributed the sign to drunkenness. In stating that the speakers 
were "full of sweet wine," or the unfermented juice of newly 
pressed grapes, they were insulting them, asserting that they 
were so naive that if they drank grape juice they would 
respond as drunken men, out of control and under the 
influence of alcohol. Thus this momentous event is met by two 
responses: by belief and by unbelief, by faith and by rejection. 


God graciously provided all that was required to make the 
blessings of the covenants available to the covenant nation. 
He provided the sacrifice of the Passover Lamb and the giving 
of the Spirit to indwell believers. Because of unbelief, the 
blessings were not received. The sacrifice having been made 
and the Spirit having been made available means these 
provisions need not be repeated. God's provisions are 
satisfactory. When the nation repents and tums to the 
Messiah, the benefits of the covenants will be realized. 


STUDY QUESTIONS 


1. What is the prophetic significance of the feast of 
Pentecost (Lev. 23)? 


2. Who are the "they" of Acts 2:1? 


3. What three signs are given? What is the significance of 


each (2:2-4)? 
4. What fact do the signs authenticate? 
5. Where does this take place N. 2)? 


6. What is the makeup of the multitude? What is the 
significance of that makeup? 


7. What is inferred when the speakers are identified as 
Galileans N. 7)? 


8. What is the response of the multitude (v. 12)? 


9. What is the alternative explanation? Who gave this 
explanation? 


CHAPTER FIVE 


THE RELATION OF 
JOEL’S PROPHECY 
TO THE SIGNS 


ACTS 2:14-21 


PETER, WHO HAS a clear understanding of the promised 
baptism of Acts 1:5 and has experienced the indwelling of the 
Holy Spirit, seems incensed over the disparaging explanation 
of the events that had taken place. He stands with the Eleven 
to speak on their behalf and delivers a message to the "men of 
Judea and all you who live in Jerusalem" (v. 14). It is important 
to note that he directs his message to the whole nation. He 
denies that the phenomena they are all witnessing are the 
result of intoxication. Since it was only nine o'clock in the 
morning, it was too one consumed it to control the individual 
and produce what was being observed. To make it clear that 
what had transpired was the result of the advent of the Holy 
Spirit to indwell believers, Peter appeals to the prophecy found 
in Joel 2. 


In order to understand Peter's refutation it is necessary to 
examine that important prophetic passage. In Joel 2:1-11, the 
prophet describes an invasion of the land of Israel that will 
have devastating effects on the land and the people. This 
event is referred to as occurring in "the day of the Lord" (v. 11) 
The day of the Lord may refer to any time when Jehovah is 
specifically dealing with His covenant people, either in 
blessing or in judgment. In its prophetic scope, the term refers 
to "the time of Jacob's trouble" (Jer. 30:7 KJV), in which 
Jehovah is disciplining His people in order to bring them to 


repentance so that the seasons of blessing may be showered 
upon them (Dent. 30:1-6). This time of discipline is described in 
Joel 2:1-11. The result of this discipline is described in verses 
12-17. After the people "turn unto the Lord your God" (v. 13 
КЈУ), He demonstrates that He "is gracious and 
compassionate, slow to anger, abounding in lovingkindness" 
(v. 13), and He will pour out blessings on the penitent. These 
blessings include the removal of those who held the nation in 
bondage (vv. 18-21) as well as abundant fruitfulness for their 
fields so there is a time of prosperity. 


Joel then describes the climactic blessing, which will come 
to the nation after it turns to Messiah in repentance: "I will 
pour out My Spirit on all mankind" (v. 28). This is the promise 
of the advent of the Holy Spirit to indwell all who have turned 
to Him in faith by repentance. This same promise is reiterated in 
Ezekiel 36:26-27: "I will give you a new heart and put a new 
spirit within you.... I will put My Spirit within you and cause 
you to walk in My statues." This indwelling is universal for all 
who are cleansed, and this is the great fact Joel is promising. 


We must distinguish the indwelling from the results of the 
indwelling that follow in verses 28b-29. The signs that follow 
the indwelling testify to the fact of the indwelling, and through 
prophetic utterances, dreams, and visions, further revelation 
will be given as empowered by the indwelling Spirit. These 
signs are all experiential and will be recognized as evidences of 
the advent of the Spirit. But before the rebellious nation can 


enter into these experiences, there will be a time of discipline to 
bring the people to repentance. These judgments, or 
disciplines, are described in verses 30-31 and are fully 
developed in the book of Revelation through the breaking of 
the seals (Rev. 6), the blowing of the trumpets (Rev. 8-9), and 
the emptying of the bowls (Rev. 16). Not until after the 
disciplines described in Revelation have been imposed will the 
nation turn to faith in Messiah and receive the experiences 
resulting from being indwelt by the Spirit. Joel gives the 
promise, "Whoever calls on the name of the Lord will be 
delivered" (v. 32), and a remnant from Israel will be delivered 
out of the still future time of Jacob's trouble to enter the 
Davidic kingdom, which the returning Messiah will inaugurate. 


Thus, from Joel, we learn that the covenant nation will 
experience a time of bondage that will bring them to 
repentance, and as a result the redeemed will experience the 
indwelling of the Spirit along with inheriting the covenanted 
blessings of Messiah's kingdom described throughout the 
prophetic books. 


Peter, in stating, "This is that which was spoken by the 
prophet Joel" (Acts 2:16 КЈУ), is referring to the essential fact 
that Joel the advent of the Spirit to indwell believers. Peter is 
not asserting that on the day of Pentecost the signs of Joel 
2:28b-31 were present and that the signs the multitude had 
witnessed were the signs of Joel. Rather, Peter is emphasizing 
that the Spirit's indwelling would have manifestations and that 


the audible, visible signs given, accompanied by speaking in 
known, discernible languages, are evidence that the Spirit had 
come to indwell believers as had been promised. 


Three major views explain how these events relate to the 
prophecy of Joel. They depend on interpretations of the phrase 
"this is that." The first view interprets Peter's statement as 
saying, "This is similar to, or like, what Joel predicted but is not 
in fact the actual fulfillment of the prophecy." The Greek phrase 
Peter used to state "this is that" is also used in Matthew 26:26, 
Mark 14:22-24, and Luke 22:19 in reference to the bread and 
wine used to institute the Lord's Supper. In those passages, 
Jesus is not inferring that the bread and wine became the body 
and blood of Jesus but that they are a symbol of, or bear a 
resemblance to, His body and blood without actually being 
that body and blood. Therefore the events in Acts are similar 
to what Joel predicted without being a fulfillment of that 
prophecy. This view, too, asserts that the prophecy was given 
to Israel, and at the time of the day of Pentecost, Israel had 
been set aside and the promise of the Davidic kingdom 
withdrawn and postponed (Matt. 21:43) and a new program 
inaugurated; and since the church is a distinct entity from 
Israel, it would be impossible for Peter to affirm that Joel's 
prophecy is being fulfilled in the church. This view thus holds 
that there is no fulfillment of Joel's prophecy in Acts 2 but that 
fulfillment awaits a time in the future. If this view be accepted, 
Peter was misleading his listeners in attributing to the Holy 


Spirit the events that had been experienced. Such would not be 
in keeping with the promised ministry of the Spirit to reveal 
truth, for Peter would have been proclaiming false teaching. 
This first view raises additional significant questions. If there is 
no fulfillment of Joel's prophecy here, how is Jesus' instruction 
concerning the coming of the promise of the Father (Acts 1:4) 
to be understood? Since Jesus was referring to what He had 
promised concerning the coming of the Spirit (John 14:16; 16:7), 
which He had said they would see, when was that fulfilled? 
This first view, then, contradicts Jesus' promises. 


A second view sees a double reference, or a near and far 
view. An event in the near future may bear such a resemblance 
to an event in the far future that the two may be viewed as one. 
This near and far view is seen in Daniel 8, where a prophecy of 
the occupation and destruction of Jerusalem by Antiochus 
Epiphanes foreshadows the occupation and destruction of 
Jerusalem by the "little horn" (see Dan. 7:8) or "the prince that 
shall come" (Dan. 9:26 KJV), that is, the Antichrist who is to 
come. Both of these are literal events, and the near view gives 
an accurate picture of that which it anticipates. Thus, the 
passage may have a double reference. Joel 2:1-11 describes a 
near invasion but one that foreshadows another invasion in 
the future during the tribulation period. Thus, double reference 
is found in its context, leading to the conclusion that Peter is 
seeing a double fulfillment of the prophecy concerning the 
advent of the Spirit. The problem with this view is that it would 


require two advents of the Spirit, the first on the historical day 
of Pentecost and a second advent at the time of the return of 
Messiah to inaugurate the Davidic kingdom. An argument for 
two advents of the Spirit seems untenable. 


A third view holds that the fact predicted by that the Holy 
Spirit would be sent into the world to baptize believers, that is, 
to indwell believers as His tabernacle---actually took place. The 
accompanying signs did not follow because of Israel's 
unbelief; Israel did not enter into the benefits of the advent of 
the Spirit. Consequently, the nation must experience severe 
discipline (Joel 2:30-31) to bring them to repentance, after 
which the Spirit, who was given in fulfillment of Joel's 
prophecy, will experientially indwell them, and then the results 
will be displayed (2:28b).This view sees a full fulfillment of the 
Spirit being sent by God to indwell believers, and we are not to 
anticipate a second advent of the Spirit. 


Since the feast of Pentecost was counted off from the feast 
of Passover, the two feasts show two divine provisions 
necessary to make possible the fulfillment of God's covenants 
with His covenant people. The Lamb of God must be sacrificed 
to provide salvation for sinners, and the Spirit must be given to 
indwell believers to energize them to obedience so they can 
enjoy the benefits of the covenants. The promised kingdom 
could not be inaugurated until both of these provisions had 
been made. Israel did not enter into either the benefit of the 
Passover Lamb or the coming of the Spirit to indwell. But that 


does not negate the fact that both events took place. 


In answer to the skepticism of many in the multitude, Peter 
denies that the spectacular signs are the result of being 
controlled by wine but rather are the results of being controlled 
by the Holy Spirit, whose coming Joel had predicted. Since the 
Lamb of God need not be sacrificed again because that work is 
complete, so the advent of the Spirit need not be repeated 
because it has already taken place. The divine work essential to 
the fulfillment of Israel's covenants has been completed. God's 
provision has been made. The enjoyment of this provision for 
the nation depends on its repentance. Thus, we conclude that 
Peter was not mistaken when he affirmed "this is that." The 
nation will be brought to repentance by the disciplines that 
God will pour out on it during the seventieth week of Daniel's 
prophecy. The nation shall look by faith on the One they 
pierced (Zech. 12:10). 


STUDY QUESTIONS 


1. Trace Joel's argument through Joel 2:1-11, 12-17, 18-27, 28- 
32. What is the meaning of "after this"? 


2. What event is promised in Joel 2:29? 


3. What are the results of this outpouring? Relate the signs 
to this event. 


4. What is the "great and awesome day of the Lord" (Joel 
2:31)? 


5. Why does Peter include the whole passage from Joel in 
Acts 2? 


6. State the three views of this is what was spoken by the 
prophet Joel." Which do you hold? Defend your view. 


CHAPTER SIX 


VALIDATION 
OF JESUS’ 
RESURRECTION 


ACTS 2:22-36 


PETER, AFTER AFFIRMING the fulfillment of Joel's prophecy 
concerning the indwelling of the Spirit, addresses the "men of 
Israel" (Acts 2:22). Again it is important to note that Peter is 
not addressing individuals but rather the nation in light of their 
rejection of Jesus as the Messiah. When the leaders had 
attributed the miracles of Jesus to empowerment by Satan 
(Matt. 12:24), He warned them of catastrophic judgment if they 
should persist in that interpretation (vv. 31-32). In response, 
the leaders demanded a sign so incontrovertibly from heaven 
that they could not deny that He was empowered by God. 
Their inference is that all His signs to date were inadequate 
proof of His deity. Jesus gave them the sign of Jonah (vv. 
3840), that is, His forthcoming resurrection. Since Satan cannot 
create life out of death, the resurrection of Jesus after His death 
would be proof that the leaders' claim that He operated by 


Satan's power was wrong and His claim to be (һе Son of God 
would be verified. 


Now to the nation, Peter presents the fact of resurrection 
and then sets out to prove it in a lengthy address (Acts 2:22- 
36). Peter begins by affirming that all the miracles Jesus 
performed were actually performed by His Father, who was 
doing the works through Him. This Jesus had asserted: "The 
Father abiding in Me does His works" (John 14:10). While the 
nation voluntarily, and apart from any sense of compulsion, 
condemned Jesus to death (19:14-15), they were carrying out 
the preordained plan of God, who sent His Son into this world 
to be offered as a sacrifice for the sin of the world (1 John 4:9- 
19). That they were instruments through which the will of God 
was being accomplished did not, however, relieve them of their 
responsibility for the crucifixion. But Peter is passing beyond 
the crucifixion of Jesus to His resurrection, affirming that "God 
raised Him up again, putting an end to the agony of death, 
since it was impossible for Him to be held in its power" (Acts 
2:24). 


This message from Peter becomes the first proclamation of 
the fact of Jesus' resurrection. It is significant that every 
message proclaimed in the book of Acts, while making mention 
of the death of Jesus, is always a lengthened proclamation of 
the resurrection of Jesus. It was not novel that a man should 
die. What was startling was that one who died had actually 
risen from the dead. The death of Jesus paid the price of our 


indebtedness to God because of our sin. The resurrection 
affirmed that God is satisfied with that payment and can offer 
forgiveness to all who accept His payment in lieu of their own 
payment. In saying that Jesus endured the "agony of death," 
Peter is referring not to the physical death that brought great 
physical pain but that, to meet the demands of a holy God, 
Jesus must endure spiritual death, which was the separation of 
His soul from God. Hence He cried, "My God, my God, why 
hast thou forsaken me?" (Matt. 27:46 KJV), indicating He had 
entered into spiritual death. This was the greatest agony Jesus 
suffered. Thus Paul states the gospel he preached as being 
"that Christ died for our sins ... and that He was raised on the 
third day" (1 Сог. 15:34). The fact of death and that of 
resurrection are inseparable parts of the gospel. 


Having asserted the fact of resurrection, Peter moves on to 
defend that truth. He first asserts that the resurrection of Jesus 
was the fulfillment of the prophecy made in Psalm 16:9-10. In 
this passage, David seems to be asserting his eventual 
restoration to life after death. To state that David would not see 
corruption, however, did not mean David would not die but 
that death would not be permanent. In David's reference to 
himself as the "Holy One," the word Holy in this sense means 
"set apart," and David no doubt is recalling the time when he 
had been set apart by Samuel to be Israel's king (1 Sam. 16:12- 
13). While he would die, his death would not be permanent but 
he would again enjoy Ше: "In thy presence is fullness of joy; at 


thy right hand there are pleasures Юг evermore" (Ps. 16:11 
KJV). Peter now asserts that what David wrote about himself 
was a prophetic promise concerning David's greater son. This 
is an example of double reference. Peter makes it clear that the 
prophecy relates not only to David but also beyond him to 
David's son (Acts 2:31). While in the near view it referred to 
David himself, what would happen to David would also happen 
to his son, so that the two events maybe viewed in one 
statement. Thus, the resurrection was necessary in order to 
fulfill prophecy. 


Next, Peter states that the resurrection was necessary in 
order to fulfill the covenant made with David. In 2 Samuel, 
David was promised that one of his sons would sit on his 
throne and rule over his kingdom of Israel. In Psalm 89:3-4, this 
promise is stated to be a covenant that God inaugurated. 
Because Jehovah is a covenant-making and covenant-keeping 
God, that covenant must be brought to completion. If the heir 
of the covenant, the son of David, dies, he must be raised or 
the covenant could not be fulfilled, and God would be seen as 
unfaithful. The nature of the covenant God made with David 
demanded Jesus' resurrection. This is Peter's argument in 
verses 30-3 


The third evidence for the resurrection of Jesus is in the 
number of witnesses to the fact (Acts 2:32). While Peter can 
refer to the Twelve as witnesses then present, Paul, in 
defending the resurrection, cites the multitudes who had seen 


the resurrected Jesus (1 Cor. 15:5-8). А multitude of witnesses 
could not have been deceived, and this becomes strong 
evidence of the fact of Jesus' resurrection. 


A fourth evidence is seen in Jesus' ascension. Peter was one 
among many who witnessed the Ascension (Acts 1:9). One 
who is dead could not have ascended physically, visibly, and 
literally into heaven. Stephen will testify that he saw the 
ascended, glorified Jesus standing at the right hand of God 
(7:54-55), a fact reiterated in Hebrews 1:3. If their witness be 
true, it could only be because Jesus had experienced a bodily 
resurrection. 


A fifth evidence is presented through the advent of the 
Spirit, which Peter's listeners had just observed. Jesus said that 
when He returned to the Father, He would ask the Father to 
send the promised Spirit to indwell men (John 14:16). And 
again in John 16:7, He promised that after His return to the 
Father He would send the Spirit. Since the Spirit could not have 
come until after Jesus' return to the Father, and since the Spirit 
had come, it could only mean that the resurrection and the 
Ascension had both taken place. 


Thus Peter carefully presented irrefutable proofs that Jesus 
did rise physically from the dead. It must be noted that Peter 
has but one purpose in mind in this address. It is not, as some 
affirm, to prove that Jesus inaugurated the promised Davidic 
kingdom at the resurrection, for no mention is made of that in 


the address. Instead, it is to prove the resurrection of Jesus. 
This Peter did methodically and convincingly. He draws the 
obvious conclusion and makes a clear application from the 
evidence presented: "God has made Him both Lord and Christ" 
(Acts 2:36). In calling Jesus Lord, Peter is asserting His right to 
rule; and in calling him Christ, he is affirming the messianic 
office He had come to fulfill: to be both Savior and Sovereign. 


Peter recognized the importance of the resurrection to the 
gospel, which the apostles were being sent into the world to 
proclaim. The death of Jesus paid the price of the sinner's 
indebtedness to a holy God. The question remains, Was God 
satisfied with that payment or is a payment still due? The 
resurrection is God's affirmation that He is satisfied that the 
debt has been fully paid, and anyone who offers the Son's 
payment as his or her own payment is relieved of any 
obligation for the debt. It is not the death of Christ that gives 
peace to a guilty conscience, for the question might remain as 
to whether God's demands for payment for sin had been fully 
met; it is the fact of the resurrection of Jesus that quiets the 
conscience and gives His peace to those who trusts the Son 
for their salvation. That is why Paul affirms that Jesus our Lord 
"was raised because of our justification" (Rom. 4:25). 


STUDY QUESTIONS 


1. To whom is the message addressed? What is the 


significance of this? 


2. What did Christ's miracles prove (v. 22)? Who performed 
the miracles (cf. John 14:10)? 


3. Relate sovereignty and freedom of the will to the death of 
Christ (v. 23). 


4. What was the "agony of death" (v. 24)? 


5. In Psalm 16, was David speaking of his own experience, of 
that of Christ, or both? What was David's basis as 
presented in Acts 2:30 for predicting the resurrection of 
Christ? Explain "throne" and "descendent." Relate this to 
2 Samuel 7:16; Psalm 2:6; and Psalm 89:3, 35-36. 


6. Identify the multitude of witnesses given by Peter as a 
proof of the resurrection (Luke 24:36-43; 48; Acts 1:2-3). 


7. How does the ascension prove the resurrection (Luke 
24:51; Acts 1:10-11)? 


8. Explain Peter's use of Psalm 110:1. 


9. What is Peter proving in his message (v. 36)? 


CHAPTER SEVEN 


HOW DOES 
| “REPENT AND BE 
BAPTIZED” DELIVER 
FROM JUDGMENT? 


ACTS 2:37-47 


THE ARGUMENT PROVING the resurrection of Jesus was so 
convincing that it brought great conviction to the hearers. The 
"they" of Acts 2:37 refers to the "men of Judea and all you who 
live in Jerusalem" (v. 14) and "men of Israel" (v. 22). The 
scoffers had been silenced by Peter's convincing presentation. 
In asking the Twelve, "What shall we do?" (v. 37), the 
multitude acknowledges that they were guilty of crucifying the 
Messiah and now are seeking to escape the consequences of 
that action. 


When the power by which Jesus performed His miracles 
was attributed to Satan (Matt. 12:24), Jesus warned that 


generation that if they persisted in their explanation, they 
would be guilty of a sin for which there would be no 
forgiveness (vv. 31-32).Three testimonies as to the person of 
Jesus had been given. The first was that of the Father at his 
baptism: "This is My beloved Son, in whom I am well-pleased" 
(Matt. 3:17). This testimony was followed by the witness of 
Jesus as to His person when He affirmed, "I and the Father are 
one" (John 10:30). To these two was added the witness of the 
Spirit through the miracles. If the nation rejected the witness of 
the Father, the witness of the Son might convince them. If they 
rejected the witness of both the Father and the Son, the 
witness of the Spirit, who was the final witness as to His 
person, might convince them. But if they rejected that third 
witness, there would be no further witness, and a disastrous 
judgment would fall on the guilty nation (Matt. 23:38-24:2). 


Peter's answer to their question, "What shall we do?" is "Be 
saved from this perverse generation" (Acts 2:40). They must 
sever connection with the generation that is under judgment. 
To do so, two things were essential. First, they must repent. 
Repentance is more than a change of mind. It, according to 2 
Chronicles 7:14, involves four aspects. First, they must 
"humble themselves," that is, acknowledge their sinfulness and 
need. Second, they must "pray," that is, depend wholly on the 
Lord. Third, they must "seek My face," that is, walk in 
obedience to him in fellowship. Fourth, they must "turn from 
their wicked ways." Repentance, then, involves a total change 


in direction and in relationship to the Lord. In other words, 
they must say, "We were wrong in our rejection of Jesus as the 
Messiah, and we now acknowledge him as the Son of God and 
our Savior/King." 


Second, Peter commands them to "be baptized in the name 
of Jesus Christ" (Acts 2:38). Baptism is an outward sign of the 
change of a relationship. This change was clearly seen in the 
process of making proselytes to Judaism. If a Gentile placed 
faith in the God of Abraham and desired to identify himself 
with the covenant people, he would undergo a lengthy process 
of instruction in which he was taught the Law. Then he would 
undergo circumcision to identify himself with the Abrahamic 
covenant (Gen. 17). Then he would undergo a ceremonial bath, 
called a baptism, by which the one who had been considered 
ceremonially unclean is now clean, and that one who was 
isolated from Israel is now identified with the covenant people 
of God. This baptism severed the proselyte's relationship to his 
former gods, former relationships, and former traditions, and 
identified him with a new community. The baptism by John 
separated people from their old relationship to Judaism and 
initiated them into a new relationship with the company of 
those expecting the Messiah. The emphasis was on separation 
from the old and identification with a new. Peter is asking those 
who are under conviction to acknowledge their error and to 
separate themselves from the nation that had rejected Christ. 
Upon their baptism, they would have been excommunicated 


from their relationship to the nation and fromthe synagogue so 
as to lose allrights as members of the Jewish community. To be 
baptized in the "name of Jesus" showed that they were being 
identified with Jesus in a community of believers. 


Peter gives two promises to those who would repent and be 
baptized. First, they would receive "forgiveness of your sins" 
(Acts 2:38). Since they were no longer members of the nation 
under judgment, they would personally escape the judgment 
falling on the guilty nation. The plural "sins" views Israel's 
rejection as a series of actions committed throughout His life, 
although they were consummated as a single act in the 
crucifixion (John 19:18). Thus, the judgment was on the nation, 
but individuals could escape that judgment by separating 
themselves from it. 


Second, Peter promises that they would "receive the gift of 
the Holy Spirit" (Acts 2:38). By identifying themselves with 
Jesus Christ, they would become a part of the body of which 
He is the head, and since the indwelling of the Spirit is 
universal for all in the body, they would have the same 
indwelling Spirit that the Twelve had. This invitation to repent 
and be baptized was universal, "for you and your children" (v. 
39), thus preparing the way for an exodus from relation to the 
generation under judgment. That day about three thousand 
believed Peter's message and followed his direction and were 
identified with the Twelve and with Jesus Christ. Thus, 
thousands transitioned out of the nation under judgment and 


into the new body of church, which was inaugurated on that 
day. 


This group considered themselves as united family. They 
studied together under the teaching of the apostles, whose 
authority continued to be authenticated by the miracles they 
performed (v. 43).They enjoyed fellowship together as a 
family.They ate meals together, "breaking bread" as a family. 
They prayed together. They "were together," sharing such 
material possessions as they had. They "had all things 
common." They responded to the material need of others in the 
family by selling their possessions and distributing the 
proceeds of the sale to those in need. They worshipped 
together as a family in the temple (see vv. 4247).They 
experienced great joy in this family relationship. 


And the exercise of this family relationship gained the 
approval of the community in which they lived. Their family 
relationship was a graphic testimony to the outside world of 
the genuineness of their open commitment to Jesus Christ. 
Such is the power of the testimony of a united family. Such 
ought to be the pattern of our relationship to believers with 
whom we associate in the body. 


This testimony was so powerful that "the Lord was adding 
to their number day by day those who were being saved" (v. 
47). The witness of the apostles was now being extended 
through the body of believers. And many transitioned into the 


church. 


What Peter required of individuals in order to receive 
forgiveness, escape judgment, and receive the indwelling Spirit 
is indicative of what the nation Israel must do to receive the 
same. Israel can, indeed, inherit the blessings provided through 
the fulfillment of what was prophetic in the Passover and in the 
advent of the Spirit according to Joel 2. God's provision has 
been made, and Israel must meet the conditions to receive the 
benefits of that provision. The nation must repent and be 
identified with the Messiah. 


To bring the nation to repentance, God will one day pour 
out judgments during the seven years of what Jesus called the 
"great tribulation" (Matt. 24:21), which will bring 
unprecedented discipline on that nation. This judgment is 
revealed through the seal judgments, the trumpet judgments, 
and the bowl judgments described in Revelation 6-16. Along 
with these judgments will be the preaching of the "gospel of 
the kingdom" (Matt. 24:14), which is the message delivered by 
the two witnesses in Jerusalem (Rev. 11:3-12). Their message 
will be "repent for the kingdom of God is at hand," just as John 
and Jesus had proclaimed. These judgments will bring a 
remnant to repentance and salvation. Just as Paul promised, 
"All Israel will be saved [delivered]; ... ‘this is My covenant 
with them, when I take away their sins"' (Rom. 11:26-27). А 
future remnant in the nation will do what Peter asked 
individuals in his generation to do. And when that is done, the 


same thing will happen Юг the nation that took place for 
individuals: the sin of rejecting the Messiah will be forgiven, 
that remnant will enter into the benefits of the advent of the 
Spirit as described by Joel, and the Messiah will inaugurate the 
covenant promised to their father David. 


STUDY QUESTIONS 


1. Who are the "they" of Acts 2:37? 

2. What are the implications of their question? 
3. What is Peter's solution (v. 48)? 

4. What is involved in "repent"? 

5. What is the significance of baptism? 


6. Explain the two things that Peter promises to those who 
repent and are baptized (vv. 38-39). 


7. Describe the features of the family relationship found in 
verses 42-47. 


CHAPTER EIGHT 


ISTHE DAVIDIC 
KINGDOM BEING 
REOFFERED TO 
ISRAEL? 


ACTS 3:1-26 


THE TABERNACLE ERECTED in the wilderness was designed 
to be a meeting place between Israel and God. God had said, "I 
will meet with thee, and I will commune with thee" (Exod. 25:22 
KJV). It was the place of sacrifice and the place of worship. 
Later, Solomon's temple would perform that function. While 
Jesus judged the perversion of the temple by the 
merchandizing being carried on there (Matt. 21:12; John 2:15), 
He did not condemn the temple itself and called the people to 
its rightful use as a place of prayer. 


Following Daniel's habit of praying three times a day (Dan. 
6:10), Peter and John go to the temple at the ninth hour (three 


o'clock in the afternoon), one of the appointed hours of prayer. 
There, they encounter a beggar who has been lame from birth. 
He was supported by the alms given to him by those coming to 
the temple. Giving alms was considered a sign of righteousness 
in the giver, for it was the response of love to one in need. 
There was no better place for a beggar to be than at the gate of 
the temple, where "righteous" people who might respond to his 
need would see him The beggar, who evidently did not 
recognize the two men from whom he begged a gift, hoped to 
receive a copper coin. Stating that they do not have material 
things to give him, Peter and John offer what they have to give. 
Jesus had conferred upon them the power to perform miracles 
to authenticate their office as apostles and their message 
concerning Him (Mark 16:16-18). They heal the man so that one 
who has never walked could now accompany them to offer 
praise to God in the temple. This is the same temple from which 
he previously would have been excluded, for he would have 
been considered unclean because of his infirmity. 


The healing of this well-known beggar produces "wonder 
and amazement" in the crowd assembled there. Such a miracle 
demanded an explanation. Peter affirms that the God of 
Abraham (whom they professed to worship) has done this to 
reveal to them that the Jesus they had rejected was who He 
had claimed to be, the Son of God (Acts 3:13). That fact had 
previously been proven by His resurrection from the dead (v. 
15). In spite of the nation's responsibility for the death of the 


Messiah (vv. 14-15), God's will was being carried out (v. 18). 


Peter states that the sin of the nation in rejecting Jesus is 
accounted by God as a sin of ignorance (v. 17). Under the old 
Law there were two types of sin: the sins of ignorance and 
willful sins. For willful sin there was no appointed sacrifice, but 
one could take refuge under the blood of the mercy seat 
applied on the Day of Atonement. This is the type of 
atonement David did according to Psalm 51:7. For sins of 
ignorance the sacrifices of Leviticus could be offered, which 
would provide forgiveness. Peter is affirming that in spite of 
the willful rejection of Jesus by the leaders, that sin graciously 
is counted as a sin of ignorance so that forgiveness can be 
offered to individuals. 


While the generation that was held responsible for the 
death of the Messiah and was under judgment for a sin for 
which no forgiveness was available, Peter invites the nation to 
"repent ... and be converted" (Acts 3:19 KJV). The question is 
often asked as to whether Peter at this point was reoffering the 
Davidic kingdom to Israel. Considering that the offer of that 
kingdom had been withdrawn (Matt. 21:43), judgment was to be 
poured out that would result in the destruction of the city and 
the temple (23:37-24:2), and a new form of the kingdom had 
been introduced (chap. 13), it seems impossible to say he was 
reofferng the kingdom. Rather, he was stating the terms the 
nation must meet before that promised Davidic kingdom will be 
inaugurated. The result of repentance and faith in the Messiah 


would be that their sins of rejection would be blotted out. The 
blood shed to fulfill Israel's Day of Atonement would be 
applied to that sin of rejection, and blessings would follow. The 
"times of refreshing" (Acts 3:19) must refer to all the blessings 
of the Davidic kingdom described so graphically in the 
prophetic books. 


After such repentance will occur as a result of the wrath of 
God poured out on that nation during the tribulation period the 
Messiah Himself shall return. As a result, there will be "times of 
restitution" (v. 21 KJV). At that time Jesus will be seated on 
David's throne and will rule over that people in peace, 
prosperity, and righteousness. While the apostles had asked 
Jesus before His ascension if that kingdom would be restored 
"at that time" (see Acts 1:6), Peter assured the hearers that 
David's kingdom will be restored when the Davidic King 
returns. 


That kingdom is not present now, but it assuredly will be 
established in the future after Israel's repentance. Peter, іп 
citing the Abrahamic promise (Gen. 12:3) that universal 
blessings would flow to the nations through Abraham's seed 
(Acts 3:25), is anticipating that the message being proclaimed 
to the nation of Israel in Jerusalem would eventually be 
proclaimed throughout the world. 


The program of God is in transition. While the new program 
began in Jerusalem with the nation Israel, it would expand until 


it reached out to include Gentiles as well. This development will 
be noted through the book of Acts. 


STUDY QUESTIONS 


1. What does 3:1-3 tell you about the apostles' relation to 
the temple? Relate this to the transition. 


2. How was almsgiving viewed in their culture? 


3. What does invoking the name of Jesus the Nazarine 
imply? Who received the credit for this miracle? What was 
the purpose of the miracle (v. 13)? 


4. What accusation does Peter make concerning his hearers 
(vv. 13-15)? 


5. What proof is given that the nation's decision was wrong 
(v. 15)? 


6. Is there any relation between this miracle and the 
teaching of the religious leaders who condemned Christ? 


7. Relate human freedom and divine sovereignty in the 
death of Christ (vv. 17-18). 


8. What repentance is called for in verse 19? 


9. What sins аге іп view іп verse 19? 

10. What requirement must be met before Christ can return? 
П. Is Peter reoffering the kingdom to Israel here (vv. 20-21)? 
12. Does verse 21 indicate the kingdom is present or future? 
13. What is the period of restoration? 


14. Explain "these days" of verse 24. Give illustrations from 
the Old Testament. 


15. In verse 25, why does Peter refer to the universal 
promises of the Abrahamic covenant? 


16. What is the significance of you first" in verse 26? 


CHAPTER NINE 


PLOTS TO 
SILENCE THE 
WITNESSES TO THE 
RESURRECTION 


ACTS 4:1-31 


PETER AND JOHN experienced imprisonment because of they 
preached about the resurrection of Jesus. Since the leaders 
could not refute the evidences for the resurrection and since 
the fact of resurrection revealed the sin of the nation in 
rejecting Jesus, they attempted to silence those who preached 
about the resurrection by imprisoning them. It is interesting 
that the leaders on this occasion did not attribute the miracle of 
healing the lame man to Satan, as they had attempted to do 
previously (Matt. 12:24). Instead of discrediting the witnesses, 
the leaders tried to silence them The miracle validated the 
message Peter and John preached about the resurrection, and 
as a result many believed the message, and the number of 


believers quickly reached five thousand. 


The next day an official meeting of the Sanhedrin was called 
under the authority of Annas (Acts 4:6), who had given the 
Sanhedrin permission to put Jesus on trial John 18:13-14). This 
was an unusually large gathering, indicating that the leaders 
were deeply concerned about the large number of people who 
were accepting the fact of the resurrection and were uniting 
with this new community of believers. The council question the 
two prisoners, not about their message that Jesus had risen, 
but rather about the power by which the miracle had been 
performed (Acts 4:7) and the person to whom they were 
attracting crowds. Peter affirms that it is by the name of that is, 
by the power of the resurrected the miracle had been 
performed. In quoting Psalm 118:22, he showed that, in spite of 
the nation's rejection, the rejected One is now offering 
salvation. Salvation will not be found in obeying the law, as the 
Sanhedrin believed, or in observing the traditions they had 
been taught, but is found in Jesus alone. 


The council offered no denial of the fact of Jesus' 
resurrection but dismissed the explanation of Peter and John, 
attributing it to "uneducated and untrained men" (Acts 4:13). 
Peter had shown a knowledge of the Scriptures and had 
demonstrated he knew how to use them. But since he had 
never been to a rabbinical school, they considered him 
unlearned and ignorant. As they search for an explanation of 
where such knowledge came from, the only conclusion they 


could reach is that they had been taught by Jesus. How 
interesting this is in light of the fact that Jesus had been 
recognized as Rabbi ("my teacher") throughout His ministry. 
Since the Sanhedrin had rejected Jesus, His teaching would 
likewise be rejected, and what He had taught these men would 
also be rejected. 


Since the council after deliberation cannot deny the miracle 
nor refute the teaching being proclaimed, their only recourse is 
to try to seal the lips of the men, commanding them "not to 
speak or teach at all in the name of Jesus" (4:18). Since the 
Sanhedrin was the highest authority in Israel, they expected 
that the men would submit to their authority and remain quiet. 
These men, however, are under a higher authority of the One 
who had commissioned them to go into the world and preach 
the gospel. Therefore they reject the instructions of the 
Sanhedrin, saying, "We cannot stop speaking about what we 
have seen and heard" (4:20). The same council that had 
attributed Jesus' miracles to Satan did not use that explanation 
again. They evidently feared that they would lose credibility 
with the people if they denied that the miracle had been 
performed by God, for it was obvious to the people that this 
was the case, and they credited the wonder to God and gave 
Him the glory (4:21). 


When the company of believers hear of the Sanhedrin's 
opposition, which resulted in the imprisonment of Peter and 
John, they see the act as in keeping with the description of 


opposition to the Messiah detailed in Psalm 2:1-3. Opposition 
to Christ's ambassadors was understood to be opposition to 
Him. In John 15:18-16:4, Jesus' warning to the apostles revealed 
the coming of such opposition, and it is occurring exactly as 
Jesus had predicted. Realizing from Jesus' predictions what 
they will be facing, the apostles, instead of praying for 
protection, as might have been expected, pray for boldness to 
continue their ministry despite opposition (4:29). Their prayer 
is answered by a special enablement of the Holy Spirit to equip 
them to carry on their ministry. These men were so committed 
to the resurrected Jesus that neither imprisonment nor the 
threat of death at the hands of the Sanhedrin could keep them 
from declaring the message that had been entrusted to them. 


STUDY QUESTIONS 


1. Where did the opposition to the apostles' preaching come 
from? Why? 


2. What is the antecedent of "this" in verse 7 (сЁ v. 10)? 


3. What does the resurrection prove? Explain the use of 
Psalm 118:22. 


4. What is the result of the resurrection (у. 12)? 


5. Who is recognized as the source of the miracle (v. 21)? 


6. What authority are the apostles recognizing? 
7. On what does God's right to rule rest (v. 24)? 
8. Relate the incident in Acts 4 to Psalm2. 


9. What are the apostles praying for in verses 29-30? What 
are they anticipating? On what grounds? 


10. How does verse 31 relate to their prayer? 


CHAPTER TEN 


WHY DID 
ANANIAS AND 
SAPPHIRA RECEIVE 
SUCH SEVERE 
JUDGMENTS? 


ACTS 4:32-6:7 


BELIEVERS WERE SO united in love that each considered his 
material possessions as belonging to the whole body. It was 
not "mine" and "yours" but "ours." Because of the believers' 
separation from their society at the time of their baptism in the 
name of Jesus, many had lost income and were destitute. To 
meet the needs in the body, many sold possessions, and the 
proceeds were given to the apostles to distribute according to 
need (Acts 4:34-35).This was contrary to the Jewish concept of 


material possessions. In Deuteronomy 28:1-13, Moses 
promises material blessings as a reward for obedience to the 
law of God. The goal then became acquiring material wealth as 
a sign of God's blessing. Israelites thought that if a person 
amassed great wealth, it was because of his righteousness. 
Material wealth, then, gave the Israelites a sense of security 
that they were accepted by God. Their thinking was 
summarized in the epigram "Whom the Lord loveth he maketh 
rich." 


The practice of the believers selling their possessions went 
contrary to this thinking and made a marked impression on the 
city. Israelites would have given alms to gain merit, but the 
believers gave out of love. This manifestation of selfless love 
gave great support to the witness of the apostles and in turn to 
the message concerning the resurrection they proclaimed (Acts 
4:33). Luke calls attention to one incident of this practice. 
Barnabas was a Levite by birth, and according to the Law, he 
had the right to be supported from the offerings brought to the 
temple. But instead of drawing that support he sells land and 
brings the proceeds to the apostles (vv. 36-37). Since he was 
not a resident of Jerusalem but rather from Cyprus, he would 
not have been obligated to give for the support of indigent 
residents of Jerusalem. But love constrained him to sell and to 
relinquish what was rightfully his so as to meet the needs of 
members of the family. 


This moving demonstration of love is brought into contrast 


with the giving of Ananias and Sapphira. Following the 
example of the body of believers, they sell a property and bring 
part of the proceeds to the apostles but retain a portion for 
themselves. Peter accuses Ananias of lying (5:24). By his 
action, Ananias is professing to love the brethren even as 
Barnabas had done. But in keeping a part of the proceeds for 
himself he is demonstrating that he loves himself more than he 
loves the brethren. The lie was not so much in falsifying the 
price of the sale but in professing to love the brethren 
completely when his love was divided between the needy 
believers and himself. This is hypocrisy, and God judged him 
because of it with immediate death. This severe judgment 
evidenced how important unhypocritical love is to the Lord, 
who has commanded believers to love one another (John 
13:35). Later, when Sapphira lies about the selling price, she is 
revealing that her profession of love for the brethren is 
hypocritical, and she is likewise judged with death. The death 
of those two brings fear to the church (Acts 5:11), causing 
them to examine their motives in giving. Their love must be 
pure and unselfish, reflecting the love of Christ for them. 


As a result of this public manifestation of love, multitudes 
are bought to faith in Christ and united with the body of 
believers (v. 14). This love, added to the miracles performed by 
the apostles, brings many to Christ (vv. 15-16). So there were 
two powerful witnesses: the miracles of the apostles, and the 
love of the brethren for each other. It would be difficult to 


decide which was more powerful. 


The Sadducees denied the possibility of the resurrection of 
a body after death (Luke 20:27). They were incensed over the 
preaching of the resurrection of Jesus. In order to silence this 
message, the high priest causes the apostles to be imprisoned 
(Acts 5:18) so they can be brought before the Sanhedrin the 
next day. But God intervenes and sends the angel of the Lord 
to release them during the night (v. 19). He commands them to 
go to the temple and proclaim the message again. The apostles 
are recaptured at the temple after the officers of the Sanhedrin 
discovered the apostles' absence. They are brought to the 
court and charged with disobedience to the command of the 
court, which had told them not to preach in the name of Jesus 
(4:18). The officials had expected obedience. Peter's defense is 
that they are under a higher authority, that of God (5:29), and 
he charges the leaders with responsibility for the death of 
Jesus (vv. 30-3 1). Their anger erupts into a plan to kill the 
apostles (v. 33). A cooler head intervenes. Gamaliel, who was 
himself a member of the Sanhedrin, reminds them that 
historically there had been a number of men who claimed to be 
Messiah, but their movements had come to nothing. His 
counsel is "stay away from these men and let them alone, for if 
this plan or action is of men, it will be overthrown; but if it is of 
God, you will not be able to overthrow them" (5:38-39). Rather 
than kill the apostles, the council seeks to silence them by 
beating them and again commanding them not to proclaim the 


message. But this only motivates the witnesses to continue 
their ministry. 


The need among believers was so great, and the response 
to that need by the brethren who gave gifts was so great, the 
apostles could not administer the need by themselves. 
Therefore, seven men with high qualifications were set apart to 
assist the apostles in meeting the needs of the brethren. The 
responsibility to show love is not limited to what the Twelve 
could do but required the assistance of a larger group of men 
who would expand the witness to the world by showing love 
for the brethren. This type of ministry represents a 
development in the transition program. With the expansion of 
the number of believers there was an expanding responsibility 
to meet needs. While the responsibility rested on the 
appointed Twelve, that responsibility could be shared, and 
other qualified individuals could be called on to minister. We 
see the development of this concept later when Paul, upon 
coming to Crete, recognizes the need to provide leadership in 
the church there. Paul appoints Timothy to "appoint elders in 
every city as I directed you" (Titus 1:5). An expanding church 
brought expanding needs, which were to met by expanding the 
overseers. This expansion will go on during the Transition 
Period. 


STUDY QUESTIONS 


1. What gave the apostles such power in their witness? See 
verse 33, and note the "for" in verse 34. 


2. What was the nature of the sin of Ananias? 
3. How do you explain the severity of the judgment? 
4. What was the purpose of the miracles of 5:12-16? 


5. On what basis does Peter, the author of 1 Peter 2:13-15, 
refuse to obey the council? 


6. Explain "Prince" and "Savior" in 5:31. 


7. What prompts Gamaliel to give the advice he does (see 
5:36-39)? 


8. What responsibilities rested on the apostles (chap. 6)? 


9. What principle does the selection of deacons suggest? 


CHAPTER ELEVEN 


WHAT IN STEPHEN’S 
MESSAGE 
PRODUCED 
SUCH A VIOLENT 
RESPONSE? 


ACTS 6:8-8:3 


STEPHEN, BECAUSE OF his unique qualifications (Acts 6:5), 
had been set apart to assist the apostles in distributing the 
gifts given to support the needy. Now the Holy Spirit imparted 
to him the sign gifts given to the apostles, and he used these 
to authenticate the message he proclaimed by the Spirit's 
power. The same hatred that had led the Sanhedrin to attempt 
to kill the apostles was now poured out against Stephen by 
another organized group because they could not refute the 
truth he proclaimed. Accusations are lodged against him before 
the Sanhedrin (6:13). From the testimony of witnesses, we 


discover that Stephen had been publicly proclaimng а 
transition in God's plan. He announced the termination of the 
rule of the Mosaic law and proclaimed coming judgment that 
would destroy the temple and Jerusalem (vv. 13-14). 


The rule of Law had been terminated and the rule of grace 
had been inaugurated. Jew has given way to Gentile. Israel has 
been set aside as a nation, and the church becomes the light to 
the world. The Davidic kingdom has been postponed, and a 
new form of kingdom has been introduced. This teaching was 
considered blasphemy against the God who had given the Law 
through Moses and had chosen Jerusalem as the place where 
the temple would be built. The group accuses Stephen of 
blasphemy, a crime that carried a death penalty under the Law, 
and they desire to have the council confirm that penalty. 


Stephen is given an opportunity to defend himself. Rather 
than offer defense, he surveys the history of Israel, 
emphasizing God's faithfulness to them In spite of that 
faithfulness, the nation is marked by disobedience and 
lawlessness. He turns to his generation and accuses them of 
being stiff necked (that is, rebellious) and uncircumcised (that 
is, outside the benefits of the covenants They have rejected 
the Spirit's testimony given through the miracles performed by 
the apostles. Israel's history is characterized by their rejection 
of God's messengers, culminating in the rejection of "the 
Righteous One." As their fathers persecuted the prophets 
whom God had sent to call them to repentance, they are now 


doing the same іп persecuting God's present witnesses. This is 
a harsh condemnation of the nation as well as of them. 


Convicted by what they hear, the mob can control their 
anger no longer, and they proceed to stone Stephen. But even 
in death he bears testimony conceming the person of Jesus, 
for he relates that heaven has been opened and he sees the 
glorified Son of God at the right hand of His Father (7:56). In 
perfect peace, with no attempt to escape from the hands of his 
executioners, he pleads for God's forgiveness for them, and in 
praying for forgiveness for them he is praying for forgiveness 
for the nation that executed the Messiah. He prays, "Lord 
Jesus, receive my spirit" (v. 59). Then he "fell asleep" (v. 60). 


This accusation by Stephen against the nation brought 
forth an outburst of hatred against the body of believers. It 
was so intense that the believers were forced to flee from 
Jerusalem to the surrounding areas. Instead of silencing them, 
however, the persecution only expanded the proclamation, for 
those who were scattered "went about preaching the word" 
(8:4). Those who were scattered did not escape persecution, for 
they were pursued wherever they went and were imprisoned 
for their witness. The Sanhedrin would commit to a promising 
young zealot, Saul of Tarsus, the responsibility of bringing 
those who fled persecution back to Jerusalem so they could 
face trial and death. The stoning of Stephen, rather than 
silencing the proclamation of the gospel as the leaders had 
hoped, resulted in a wider proclamation of it to widely scattered 


areas. The witness kept expanding, and more were reached with 
the truth. 


STUDY QUESTIONS 


1. Trace Stephen's recounting of Israel's history, period by 
period, from Abraham until Christ. 


2. How do you account for Stephen, a deacon, assuming the 
role described in Acts 6:8? 


3. What in Stephen's speech most incensed the multitude? 


4. How would you summarize what Stephen was teaching 
(6:13-14)? 


5. What does Stephen's vision of Jesus standing at the right 
hand of God reveal to you about His glorified body? 


6. What is the significance of Stephen's prayer for his 
executioners (7:60)? 


CHAPTER TWELVE 


WHAT WAS PHILIP’S 
MESSAGE TO 
GENTILES? 


ACTS 8:4-40 


PHILIP, ANOTHER OF those set aside to assist the apostles, 
began to publicly spread the word concerning Christ. Like 
Stephen, his preaching was authenticated by the miracles that 
accompanied his ministry, so people were convinced by the 
physical healings and the casting out of demons. The message 
brought great joy throughout Samaria. The Samaritans were 
half-caste Jews resulting from the intermarriage of the Gentile 
conquerors of the northern kingdom with the Jews who 
remained in the land after the conquest. In Samaria, they had 
set up worship apart from Jerusalem, with their own temple and 
priesthood. After the return of the Jews from Babylonian 
captivity, when the Samaritans offered to help rebuild the 
temple so as to reunite the Samaritans with the Jews, the Jews 
refused their help. Consequently, animosity continued to the 
time of Christ. But now the message was proclaimed outside of 
Jerusalem and Judea in Samaria. This was a further step in the 
transition from Jew to Gentile and from Israel to the church. 


In Samaria, Simon, a man who claimed great authority for 
himself, has acquired a large following through his sorceries. 
But through the preaching of Philip, many of his followers turn 
to Christ. The miracles of Philip evidently were greater than the 
sorceries of Simon. Simon the sorcerer was among those who 
believed. He gave up his sorceries, receives baptism to identify 
himself with Christ, and then follows Philip. It was said of the 
people in Samaria who were baptized that they believed, and 


the same thing is said of Simon, namely, that he "believed" 
(8:13). He evidences this faith by identifying himself with Christ 
by baptism. If the Samaritans' belief was genuine so it led to 
their salvation, there is no reason to doubt that Simon's faith 
that led to his baptism was genuine so as to lead to his 
salvation. It would be difficult to understand two different 
meanings to the word "believed" in such immediate context. 
Simon left his practices of sorcery and identified himself 
closely with Philip. 


The church in Jerusalem was not prepared to accept anyone 
other than Jews from Jerusalem and Judah into their fellowship. 
It was their belief that salvation is for the Jews. When the 
Twelve had been sent out by Jesus to proclaim the message 
that the covenanted kingdom was within their grasp, He told 
them, "Do not enter any city of the Samaritans; but rather go to 
the lost sheep of the house of Israel" (Matt. 10:5-6). So the 
apostles send Peter and John from Jerusalem to Samaria to 
investigate what had happened.They did not question the 
salvation of those who had been baptized but did have 
questions concerning their relationship to the body of 
believers. Had they been indwelt by the Holy Spirit? If so, this 
would give evidence that they were members of the new body 
that was being constituted in Jerusalem. Philip evidently had 
not introduced this teaching to the believers in Samaria. Since 
Peter and John understand that the indwelling of the Spirit is 
for all believers, they lay hands on these who had believed. 


This was а sign that they were being officially recognized as 
members of the body. And when they have been officially 
proclaimed members through the laying of hands of the 
apostles, the Holy Spirit manifests His indwelling presence 
within them (Acts 8:17). Scripture does not record what 
evidence was given to demonstrate that they were then indwelt 
by the Holy Spirit. Since, in Acts 2, speaking in tongues by the 
apostles is evidence of the advent of the Spirit to indwell 
believers, it would be consistent to believe that the Samaritan 
believers spoke with tongues. This would give the apostles 
evidence that the Samaritans were truly a part of the company 
of believers. Such speaking in tongues was for the benefit of 
the apostles so they would accept Samaritans and not for the 
benefit of those speaking. This phenomenon was for the 
transition period in which non-Jews were being brought into 
the body of believers and was not to be expected to continue 
through the age to follow. 


Simon, with all his sorceries, has never seen such a 
manifestation of power and authority. He recognizes that it is 
connected with the office of apostle. He desires such authority 
for himself and offers to purchase that office with its 
accompanying power. Because of Simon's inappropriate 
request, it is often concluded he was not genuinely saved. 
Peter rejects his offered purchase price and calls on him to 
repent (8:22), because he has shown a selfish desire 
unbecoming a believer. Peter's harsh words have also led to the 


conclusion that Simon was not a true believer. An untaught 
believer, however, might make demands that befit an unsaved 
man. Simon's request that he find forgiveness (v. 24) again 
seems to confirm the fact of the genuineness of his faith. 


While Philip might have had a fruitful ministry teaching the 
believers in Samaria, he is directed into the desert area far 
south of Jerusalem. No doubt he questioned why he had been 
taken froma successful ministry and directed into a wilderness. 
But it was part of God's plan to transition the program in a new 
direction. There, he encounters an influential man serving the 
queen of Ethiopia as treasurer. Since this man had come to 
Jerusalem to worship at the temple, it may be concluded that he 
was a proselyte to Judaism. He had been introduced to the Old 
Testament Scriptures and was carrying the writings of Isaiah 
with him. Because of his position as treasurer of Ethiopia, he 
must have been traveling with a large entourage, who would 
care for his needs on the long journey back home. Philip is 
instructed to join this dignitary in his chariot. It must have 
taken much courage to do what he had been instructed to do. 
When Philip discovers that the man is reading from the fifty- 
third chapter of Isaiah, he inquires as to whether this official 
understands what Isaiah is describing. And when the man 
discloses he does not understand of whom Isaiah is speaking, 
Philip, "beginning from this Scripture ... preached Jesus to him" 
(v. 35). 


What further explanation Philip gave him is not revealed, 


but it was sufficient to lead the Ethiopian to want to be 
identified with this Jesus. When the chariot comes upon a 
body of water, the official requests to be baptized. There he 
confesses, "I believe that Jesus Christ is the Son of God" (v. 
37). Philip had evidently ridden with the official for some time 
to have taught him such basic truth so he could make a 
confession so similar to Peter's confession (Matt. 16:16). 


Even though this Ethiopian was evidently a proselyte to 
Judaism, as a half-caste he would have been considered a 
second-rate citizen until after the fourth generation. In bringing 
him into the body of believers, Philip extended the transition. 
Philip returned from the wilderness to continue his ministry in 
Caesarea, which was a Roman center of authority. Thus we see 
the continuing transition in the program of God. 


STUDY QUESTIONS 


1. Who was Philip? 
2. What was the result of the persecution (v. 4)? 


3. How do you explain the miracles performed by Philip N. 
6)? 


4. Was Simon saved? Relate verse 13 with verses 22-24. 


5. Why send Peter and John N. 15)? 


6. Discuss the laying on of hands and the reception of the 
Spirit N. 17). 


7. What is Simon attempting to buy N. 19)? 


8. Explain what Philip's explanation reveals about the 
interpretation of the Old Testament. 


CHAPTER THIRTEEN 


SAUL’ S 
PREPARATION 
TO BECOMETHE 
APOSTLE TO THE 
GENTILES 


ACTS 9:1-31 


SAUL OFTARSUS had been a leader of the opposition against 
the church and its teaching of the resurrection of Jesus. He had 
been a witness of Stephen's stoning and evidently felt 
satisfaction in his death. He had been schooled by Gamaliel 
(Acts 22:3), the teacher in a prominent, ultraorthodox rabbinical 
school. Saul could cite his credentials as one devoted to 
orthodox Judaism (Phil. 3:5-6). From his affirmation that he 


was advancing in Judaism beyond many of my 


contemporaries among my countrymen" (Gal. 1:14), һе may be 
asserting that he had been appointed earlier than anticipated 
and before his peers to a position on the Sanhedrin. He was a 
leader in a program that attempted to exterminate all believers 
and to silence their testimony to Jesus. However, instead of 
persecution silencing the witness of believers, it had multiplied 
it so that now believers were found as far away as Damascus. 
Since Damascus was a major commercial center from which the 
gospel could be widely dispersed, it seemed essential to 
remove the witnesses from there. Saul was dispatched to go to 
Damascus to bring them to Jerusalem, where the Sanhedrin 
could condemn them to death on the charge of blasphemy. 


On his way to accomplish this mission under the authority 
of the Sanhedrin, Saul is struck down by a blinding light that 
shines on him from heaven. This light can be none other than 
the shining of the glory of the ascended Christ, for which He 
had prayed (John 17:5), into which He ascended (Heb. and in 
which Stephen saw him enthroned (Acts 7:55). From that 
glorious light a voice challenges, "Saul, Saul, why are you 
persecuting Me?" (9:4). Saul responds to the speaker, asking 
Him, "Who art thou, Lord?" (v. 5 KJV). "Lord," from Psalm 110, 
is a title for the Messiah. Since this title usually was applied to 
God Himself, to emphasize His right to rule, Saul recognized the 
authority of the speaker and addressed Him as Lord. The man 
identifies Himself: "I am Jesus whom you are persecuting" (v. 
5).To persecute the church was to persecute Jesus, since He 


was now head of the church, which Не indwelt as His 
tabernacle. Saul could no longer persist in his denial of the 
resurrection of Jesus, having witnessed His glory. This 
resurrected Jesus instructs Saul to go to Damascus, not to 
persecute believers but to receive instruction from Himself 
concerning His will for him (у. 6b). Saul subjects himself to the 
authority of the resurrected Lord. Since he is blind, he permits 
some companions to lead him into the city, where he fasts for 
three days, no doubt puzzling as to what the vision meant and 
what his future would be. 


It became necessary for the Lord to prepare an instrument to 
deal with Saul on His behalf. It had been revealed to Ananias 
that he would need to visit Saul, widely known as a leader in 
the persecution of the church, and that the Lord would restore 
Saul's sight though him (v. 12). Because he was a believer, 
Ananias would have been imprisoned and led away to 
Jerusalem. Consequently he fears any contact with Saul. The 
Lord assures him, however, that He has sovereignly set Saul 
apart "to bear My name before the Gentiles and kings and the 
sons of Israel" (v. 15). This was a significant disclosure of the 
ministry to which Saul was to be set apart. The program would 
continue to be preached to Israel but would be expanded to 
Gentiles and even to their kings. Saul was to be the instrument 
God would use to accomplish this transition. 


Ananias goes to Saul and calls him "brother." This implies 
Ananias accepts Saul as a fellow believer. He lays hands on 


баш, signifying his identification with the body of believers, of 
which Ananias was a part, and with this the Holy Spirit comes 
to indwell Saul. Since the Spirit universally indwells all in the 
body, this signifies Saul as a believer and one in the body. No 
evidence is given to demonstrate by an outward sign that the 
Spirit had come to indwell Saul. With this, sight is restored to 
Saul. 


This experience gives Saul a new message. Instead of going 
into a synagogue to arrest followers of Jesus, he goes to 
preach that Jesus "is the Son of God" (v. 20). The encounter 
with the resurrected, glorified Jesus had removed all doubt and 
every objection to the proclamation that Jesus is the Son of 
God. Saul continues in Damascus, proclaiming іп the 
synagogues that Jesus was the covenanted, expected 
Messiah. Now the Jews' wrath against believers that had 
motivated Saul is directed against him, and a plot to kill Saul is 
formed. The company of believers in Jesus in Damascus, 
learning of the plot to kill Saul, arranges his escape by night. 
Evidently the gates were being watched lest Saul escape the 
plot, so they lower him outside the city walls in a basket. After 
his escape, Saul heads back to Jerusalem. 


While the church in Jerusalem is skeptical about Saul's 
conversion, Barnabas, "the one who encourages, or the son of 
encouragement" (see Acts 4:36), speaks оп Sauls behalf, 
giving as evidence of his faith the ministry for Jesus that Saul 
had carried on so successfully in Damascus. It was evident 


that the Holy Spirit was indwelling Saul and was working 
through him to preach the truth about Jesus. The believers 
accept him into the fellowship. But those in Jerusalem who 
opposed the doctrines taught by the apostles plotted Saul's 
death. Again, since the opposition could not refute his 
doctrine or deny the fact of Jesus' resurrection, they seek to 
silence the witness by killing him (9:29). Saul's new brothers 
spirit him off to Caesarea so he can return to Tarsus, from 
which he had come. This was truly a chaotic period that tried 
the faith of the believers. 


The question is often asked as to when Saul, later called 
Paul, was actually bom again. The experience on the Damascus 
road was certainly a "conversion," that is, a turn in direction. 
But was that the time of his new birth? A determination 
involves the interpretation of Paul's statements in Philippians 
3:4-6. This passage raises the question as to whether Saul 
might be considered an Old Testament saint before the 
Damascus road experience. In Philippians 3:5-6, Paul shows 
that he had met the requirements of the Law He had been 
circumcised (or placed under the benefits of the Abrahamic 
covenant), was a descendent of Abraham, was from the tribe 
that had given Israel her first king, and was an ultraorthodox 
follower of the Law. His goal in life was to keep the Law as it 
had been interpreted by those most devoted to its observance, 
the Pharisees. He had shown a devotion to the God of 
Abraham by persecuting the followers of Jesus. One should 


not infer, however, that keeping the Law saved Old Testament 
believers. Rather, it is by faith, like Abraham, that they were 
justified. Anyone saved in the Old Testament was saved by 
faith, and that faith would manifest itself by works, even as 
James insists in his epistle. Then Paul makes a statement that 
requires interpretation. He says, to the righteousness which is 
in the Law, found blameless" (v. 6).This statement seems to 
imply that when Saul measured himself by the requirements of 
the Law, that Law did not pass judgment on him This would 
not have meant that Saul had not broken the Law and 
consequently was not under its condemnation, but when the 
Law did pass judgment he satisfied the requirements of the 
Law by offering an acceptable sacrifice. He, like David in Psalm 
51:7, took refuge in the blood of the Day of Atonement, and his 
conscience was cleared so he could be pronounced 
"righteous." 


Salvation before the death of Christ was provided by faith, 
based on shedding of blood, through the grace of God. It is 
conceivable that such was the case of Saul. Paul testifies that 
he found great satisfaction while under the Law (Phil. 3:7). He 
had found "gain." In meeting Jesus on the Damascus road, he 
did not give up what was bad for what was good; rather, he 
gave up what was good for what is better. In referring to the 
Law as "rubbish" (у. 8), he uses a word that could refer to table 
scraps. Scraps were still good but set aside because the one 
who had eaten was satisfied and needed no more. Paul was 


saying that һе had been satisfied by the Law, but now being 
satisfied with the better things in Christ he could set aside the 
Law the same way he would set aside leftover food after he had 
eaten his fill. 


Saul had known Christ when He was alive (2 Cor. 5:16) and 
must either have seen or heard of the miracles Jesus performed. 
If he were righteous under the Law, how could he have joined 
in the opposition of the nation against Jesus? Saul's actions 
would have demonstrated that he had been subjected to the 
"blindness" that had fallen on Israel, which Paul will refer to in 
Romans To know a fact does not mean one understands the 
implications of the fact. Although Saul might have loved God, 
he could be without an understanding of God's plan to redeem 
through sending His own Son into the world. Since he would 
not have had the Holy Spirit indwelling him to lead him into 
truth concerning the incarnation of the Son, he might well 
voice opposition to Jesus' claim to be God. 


Perhaps we cannot determine the actual time of Saul's 
salvation.The possibility remains that Saul may be an example 
of one who had been saved under the old order, who was 
transitioned into the new order through the grace of God. 
Regardless of the actual time of his salvation, Saul was 
transitioned into a relationship with Jesus Christ so he could 
convincingly proclaim, "Christ died for our sins according to 
the that He was raised on the third day" (I Cor. 15:34). The 
sovereign Lord intervened in the life of Saul on the Damascus 


road in order to prepare him to be ап instrument to effect the 
transition in the program of God from Jew to Gentile, from Israel 
to the church. While an apostle might have carried on this 
ministry, God chose to prepare a new appointee to accomplish 
this transition. 


STUDY QUESTIONS 


1. What motivated Saul to go to Damascus? Under whose 
authority did he go? 


2. How do you explain the light that shone on him? 
3. What was Saul's response to the voice? 


4. Why was it necessary for the Lord to give special 
revelation to Ananias? 


5. What is the significance of the laying of Ananias's hands 
on Saul? 


6. How does the revelation of Saul's ministry fit with the 
transition in Acts? 


7. What is Barnabas's role in relation to Saul? 


CHAPTER FOURTEEN 


HOW COULD PETER 
EAT UNCLEAN 
FOOD? 


ACTS 10:1-11:18 


FOR A DECADE after Pentecost, the gospel had either been 
preached to Jews or to the half-caste Samaritans. The church 
was completely Jewish. The multiplication of believers from 
among the Jews was satisfying, and there seems to have been 
no vision of expanding the ministry outside that nation. But the 
apostles had been instructed to "make disciples of all the 
nations" (Matt. 28:19) with the anticipation that the gospel 
would go to Gentiles as well as to Jews. The instruction given 
the Twelve to go "to the remotest part of the earth" (Acts 1:8) 
revealed that Gentiles would be reached as the Jews had been 
reached. God moved in a unique way to prepare not only Peter, 
the leader of the church, but the church as well to transition 
into a new field of ministry. 


Luke's focus moves from Jerusalem to Caesarea, considered 
Gentile territory by the Jews because it was from there that 
Rome exercised their authority over Judea. Luke's focus is 
sharpened to a specific individual, Cornelius, a Roman military 
officer of high authority. He was a Gentile who "feared God ... 
and gave many alms to the Jewish people and prayed to God 
continually" (10:2). Although not a proselyte to Judaism, he 
evidently was praying for further revelation concerning the 
God he was worshipping. God answers his prayer by sending 
an angel, who instructs him to contact Peter, through whom his 
prayer would be answered (vv. 5-6). Following the instructions 


of the angel, Cornelius dispatches a delegation to Joppa to 
contact Peter. 


Peter would become the instrument in the transition that 
expanded the gospel from Jew to Gentile. He would have had 
the traditional view of Gentiles held by the Jews, namely, that 
they were unclean "dogs" who would defile anyone who came 
in contact with them. It was necessary for God to change his 
view so that the transition could take place. 


It would have taken the delegation from Cornelius some 
hours to travel from Caesarea to Joppa, where Peter was 
staying. While Peter is waiting for a meal to be prepared, he 
goes to the patio on the housetop and, following the noontime 
custom, devotes himself to prayer. A special revelation is given 
to him. He sees "an object like a great sheet coming down, 
lowered by four comers to the ground" (v. 11).The significance 
was not the vessel but what was in the vessel. It contains a 
variety of unclean creatures (v. 12). Under Levitical law, God 
had made a distinction between clean and unclean creatures. 
This was not because of what was in the creature, but rather an 
arbitrary distinction to test Israel's obedience to His Law. Peter 
would have found the instruction given him, "kill and eat" (v. 
13), utterly repulsive. As one under the Law he had never 
violated the dietary laws and so refuses to follow the 
instructions. 


But God's response is, "What God has cleansed, no longer 


consider unholy" (v. 15). Lest Peter misunderstand the 
instructions, the incident is repeated three times. The arbitrary 
distinction between clean and unclean had been removed by 
the One who originally made those distinctions. Peter is to 
accept this transition and respond accordingly. 


At this time, the delegation from Cornelius arrives. Peter, 
who would previously have been unwilling to entertain them, is 
instructed, "Accompany them without misgivings [doubting 
nothing or making no distinction], for I have sent them Myself" 
(v. 20). In light of the revelation given to Peter through the 
vision, he, contrary to custom, provides them with hospitality 
until the next day, showing that he had grasped the significant 
transition that was taking place. The next day Peter 
accompanies the delegation back to Caesarea, where he goes 
into Cornelius's home, something he would not have 
previously done for fear of being contaminated. Peter justifies 
his action, saying, "You yourselves know how unlawful it is for 
a man who is a Jew to associate with a foreigner or to visit him; 
and yet God has shown me that I should not call any man 
unholy or unclean" (v. 28). Peter had made the application. If 
the God who made the distinction between clean and unclean 
creatures had removed that distinction, it meant He had also 
removed the distinction between clean and unclean peoples. 
This is a major transition in Peter's thinking, and it led to a 
transition in his responses. 


When Cornelius relates to Peter how he had come to send 


for him, Peter realizes that they are brought together by God's 
appointment, and he welcomes him by saying, "God is not one 
to show partiality, but in every nation the man who fears Him 
and does what is right is welcome to Him... Christ (He is lord of 
all [nations])" (vv. 34-36) and "through His name everyone 
[including Gentiles] who believes in Him receives forgiveness 
of sins" (v. 43). Peter became a spokesman for the great 
transition taking place from a program that included only Jews 
to one that includes Gentiles as well. 


As aresult of this proclamation, "the Holy Spirit fell upon all 
those who were listening [Gentiles]" (v. 44).The Spirit, who 
came to indwell the Twelve on the day of Pentecost and 
manifested His presence through the gift of speaking in 
tongues on that occasion, comes to indwell these Gentile 
believers and reveal His indwelling presence by enabling them 
to speak in tongues (v. 46). It is to be noted that wherever 
tongues occur in the book of Acts, the speaking was done 
either by an apostle to validate his authority as an apostle and 
his message as God's new message to a new people, or in the 
presence of an apostle to validate to him one's eligibility to be 
included in the body of believers. Speaking in tongues is not to 
be considered normative throughout the present age. Peter 
recognized that these Gentiles were, as Gentiles, members of 
the body of true believers. He commands them to show their 
identification with Christ by being baptized. Peter remains there 
with them for a period of time to teach them in order to "make 


disciples of all the nations" (Matt. 28:19). This event involving 
Cornelius was a major transition in God's program: from Jew to 
Gentile, from Law to grace, from Israel to the church. 


Peter accepted the transition to include Gentiles because of 
the evidence that the Holy Spirit had indwelt them The 
believers in Jerusalem, including the apostles, were still living 
under the distinctions made by the Law between Jew and 
Gentile, between clean and unclean people. When they hear of 
Peter's ministry among Gentiles in Caesarea, they accuse him of 
violating the Law by associating with unclean men (11:3), 
which would have defiled him, and of even eating Gentile food 
with them, which would have further defiled him. Peter defends 
his conduct by relating the revelation he received through the 
vision of the vessel lowered from heaven, during which he was 
instructed to prepare and eat a meal. He reaffirms God's 
explanation: "What God has cleansed, no longer consider 
unholy." He further validates the removal of the distinction 
between Jew and Gentile by relating that the people in 
Caesarea had been indwelt by the Spirit. The transition was not 
based on Peter but rather on God. The believers in Jerusalem 
cease their opposition, accept the fact of the transition, and 
glorify God because "God has granted to the Gentiles also the 
repentance that leads to life" (v. 18). 


The fact of transition was accepted without further 
discussion. The church now is to be composed of both Jews 
and Gentiles, united in one body. This new inclusion opened 


the way Юг the proclamation of the gospel to the uttermost 
parts of the earth. It was a major development in the transition 
recorded in the book of Acts, and it laid the foundation for 
Paul's doctrine in Ephesians 2 and 3 concerning the removal of 
the wall of distinction between Jew and Gentile and the 
formation of a new body composed of both Jew and Gentile 
under the headship of Jesus Christ. 


That the Gentile believers in Antioch responded to the need 
of the saints in Jerusalem (Acts 11:28-30) shows that they 
recognized a family relationship with the Jews and contributed 
as they were able to meet the need. In writing to the saints in 
Macedonia, Paul again stressed the unity of the family 
composed of both Jews and Gentiles. The Antioch church had 
begun to collect an offering to meet the material needs of those 
in Jerusalem (2 Cor. 8:34). Paul urged them to complete the 
offering (vv. 6, 10-11) so "there may be equality" (v. 15). Paul's 
doctrine of the oneness of the body, composed of both Jew 
and Gentile without distinction, had its origin in the revelation 
given to Peter in Acts 10. Paul will expand this doctrine 
throughout his epistles. 


STUDY QUESTIONS 


1. How would you describe the spiritual status of Comelius 
(Acts 10:1-18)? 


2. How does Peter react to the command to eat (v. 14)? 

3. What is the explanation for the command to eat (v. 15)? 
4. How do you explain Peter's reaction in verse 23? 

5. How does Peter interpret and apply the vision (v. 28)? 
6. What changes Peter's thinking (vv. 34-45)? 


7. When is Christ anointed with the Holy Spirit (v. 38)? 


8. What authority is Peter invoking in verse 41? 


9. What declaration does Peter make in verse 43? How does 
this relate to other themes in Acts? 


10. How do the disciples know the Holy Spirit had fallen on 
the Gentiles (vv. 45-46)? What is the significance of this? 


11. Why does Peter command these believers be baptized? 


12. What opposition does Peter face in Jerusalem (11:2-3)? 
Why? 


13. What is Peter's defense (vv. 4-17)? 


14. How does the thinking of those in Jerusalem change (v. 
18)? 


CHAPTER FIFTEEN 


CAN GENTILES BE 
INCLUDED 
IN THE CHURCH? 


ACTS 15:1-35 


MANY BELIEVERS FROM Jerusalem, because of the 
persecution of the church that followed the stoning of 
Stephen, had fled to Antioch in Syria. It became the center ofa 
strong church, which took on the obligation of preaching the 
gospel to Gentiles. It was from there that Paul and Barnabas 
were sent out on their missionary journey, which resulted in the 
conversion of many Gentiles and the formation of a church 
composed of both Jew and Gentile. The church in Antioch 
showed that they recognized their relation to the church in 
Jerusalem by sending material support to them in their need 
(Acts 11:27-30). 


It was distressing to them, then, to have brethren from 
Jerusalem (not the apostles) come to teach that their inclusion 
of Gentiles was wrong and that the church was to be composed 
only of Jews. Those asserting that "unless you are circumcised 
according to the custom of Moses you cannot be saved" 
introduced the question in Antioch. The question was not, 
How is one there had been no debate over the basis of rather a 
question of who can be saved. The debate was not over the 
gospel but over the nature of the church. This group of 
believers from Jerusalem had not accepted the fact of transition 
and were determined that the church should be entirely Jewish. 
Their thought was that if Gentiles were being saved (and that 
they did not question), it was necessary to unite them with the 


Abrahamic covenant by circumcising them. Circumcision 
would not save them but, according to these believers, it would 
unite them with Israel and consequently make them eligible to 
be enrolled in the body of believers. The issue of circumcision, 
in fact, questioned the validity of the position regarding 
Gentiles that the church in Jerusalem had taken. 


The church in Antioch did not feel competent to settle such 
an important question. Rather, they sent Paul and Barnabas to 
Jerusalem to consult with the apostles. The Twelve were 
recognized by the church in Antioch as the highest authority 
that could give an answer to the question being debated. This 
teaching concerning the necessity of circumcision had not 
originated with the Twelve but rather with some from a 
Pharisaic background who had come to faith in Christ. They 
had brought their Pharisaic traditions and distinctions with 
them. They had not been taught (or at least had not accepted) 
the fact of transition, which the Jerusalem church had 
accepted, namely, that Gentiles were equally acceptable to God 
and to be received into the church. In addition to the necessity 
of being circumcised, it was insisted that the believers were 
obligated to keep the Mosaic law (15:5) in order to walk so as 
to please God. 


It will be of help to note three distinct types of Judaism in 
this period. First was the Judaism found in the Gospels, which 
taught that acceptance into the Messiah's kingdom depended 
on keeping the Law of Moses as interpreted by tradition. This 


type Jesus rejected, saying, "Unless your righteousness 
surpasses that of the scribes and Pharisees, you will not enter 
the kingdom of heaven" (Matt. 5:20). 


A second type of Judaism is found here in Acts 15 and 
taught that salvation is only for Jews, and that to be saved it is 
necessary for a Gentile to become a Jew by submitting to 
circumcision. To negate this teaching, the question was 
debated and settled by a council meeting in Jerusalem. More 
on this later. 


A third type of Judaism, which pursued Paul wherever he 
ministered, did not deal with the doctrine of salvation but 
rather with the area of sanctification: How does a believer 
please God in his daily walk so as to enjoy fellowship with 
Him? This type of Judaism taught that the only way to walk so 
as to please God (or to be sanctified) was to keep the Mosaic 
law. Proponents of this type of Judaism held that the rule of the 
Mosaic law had not been terminated but continued its 
authority, even over believers today. Such a belief amounted to 
a denial of the fundamental truth about transition. It was this 
Judaism that Paul rejected again and again in his epistles (Rom. 
10:4). That the debate continued until the end of Paul's 
ministry, after the transition had been approved by the apostles 
and had been confirmed by the sign gifts given by the Spirit, 
shows how slow many were to accept the fact of transition. 
The extended debate caused the period of transition to 
continue experientially until the destruction of the temple in 


A.D. 70. 


It is the second type of Judaism, however, that is being 
debated before the "apostles and the elders" (Acts 15:6) in 
Jerusalem. There evidently was a heated debate between the 
Pharisaic believers and the apostles, for Luke notes, "There 
had been much debate" (v. 7). It is not to be questioned that 
those who demanded circumcision are believers. Rather, Luke's 
statement notes that the transition spanned an extended period 
of time before the debate ended. This Pharisaic group insisted 
on continuing the distinctions found in the Law. Their 
adherence to invalid traditions arose no doubt out of their high 
regard for the Law but showed they were bound by them to the 
extent that they rejected accepting those they considered 
unclean, Gentiles, into the church. 


The apostles and elders officially meet to consider the 
question (v. 8). It is now Peter, who had first recognized the fact 
of transition because of the vision given to him, who defends 
the acceptance of Gentile believers into the church without 
making any distinction. He says it is made no distinction 
between us [Jews] and them [Gentiles]" (уу. 8-9). His 
conclusion is that the yoke of the Law should not be imposed 
on the Gentile believers. Barnabas and Paul rehearse what God 
had done among the Gentiles through them and support the 
word of Peter. No defense of the position that the Gentiles need 
to be circumcised is given. 


James, who seems to have been the apostle who presided 
over the discussion, concludes the matter. He summarizes the 
evidence that had been presented by the three speakers (v. 14) 
and finds their recommendation to be in accordance with 
Scripture. He quotes Amos 9:11-12, where Amos reveals that 
when the Davidic had been set aside and postponed because 
of Israel's rejection of Jesus as inaugurated it will include both 
Jews and Gentiles. This would be in keeping with the promises 
made to Abraham (Gen. 12:3), that through Israel all nations 
would come into blessing from God. James's conclusion is that 
if God will include Gentiles in the coming kingdom, there is no 
reason for them to be excluded now. He was not affirming that 
the Davidic kingdom was in existence now but rather that it 
was always God's intention to include Gentiles and to include 
them now is in keeping with His plan. 


James could see that, with people coming from different 
backgrounds with different traditions and practices, conflicts 
could arise. He cautions Gentiles to refrain from what would 
might be acceptable to them but offensive to Jews lest the 
unity of the body be disrupted. An official decision is sent 
back to the church in Antioch, "to lay upon you no greater 
burden" (Acts 15:28) other than to abstain from practices that 
will offend the Jews and thus disrupt the unity of the church (v. 
29). Thus, the truth concerning a transition from Jew to Gentile, 
from law to grace, from Israel to the church was further 
implemented. The debate in Acts 15 further clarifies the fact of 


transition in the program of God. 


STUDY QUESTIONS 


1. What is being taught in Antioch by the men from Judea 
(v. 1)? 


2. Why is the problem referred to the apostles (v. 2)? 


3. How does the reception of the message concerning 
Gentiles relate to the problem (у. 3)? 


4. What is being taught by the believing Pharisees (v. 5)? Is 
this the same problemas in verse 1? 


5. What is Peter's contribution to the solution of the 
problem (vv. 7-12)? 


6. What is Paul's contribution to the discussion (v. 12)? 
7. What is James's conclusion (v. 14)? 

8. How is Amos 9:11 used by James? 

9. What instructions are given to Gentiles (v. 20)? Why? 


10. What is the conclusion of the council (v. 28)? Is the Law 
being imposed? 


11. What is the ministry of the prophets (у. 32)? 


CHAPTER SIXTEEN 


WHAT ISTO BE 
DONE WITH THE 
DISCIPLES OF JOHN 
THE BAPTIST? 


ACTS 18:18-19:20 


HAVING COMPLETED AN extensive ministry in Macedonia 
and Greece (Acts 16:1-18:18), Paul set sail from Cenchrea, the 
port city of Corinth. While there, Paul had a haircut (18:18). 
This has raised questions, for it appears Paul has fallen back 
into legalism, which he has so strongly condemned (cf. Rom. 
6:14; Gal. 3:2328). Is Paul being inconsistent? 


The only scriptural vow associated with hairstyle referred to 
is the Nazirite vow described in Numbers 6. This is not an 
obligatory vow but a voluntary vow that one would take when 
dedicating oneself to God for some particular ministry. In taking 
the vow, one was to abstain from anything that originated from 
a vine (v. 4). Wine was the symbol of joy, and instead of finding 


joy in wine, the one taking the vow was finding joy іп serving 
the Lord. The sign that one had taken such a vow was that the 
hair remained uncut (v. 5), and it would remain so until the 
termination of the ministry to which the individual had been set 
apart by the vow. 


Paul's first missionary journey took him through the Roman 
province of Asia, which would have been familiar territory to 
him: he was from Tarsus, a part of that province. On his second 
journey, while in Troas, Paul was sent by the Spirit into 
Macedonia and Greece (Acts 16:8-12).This was unknown 
territory for Paul. While no record was made of any vow, it 
would be reasonable to think that Paul, in obedience to the 
vision and realizing the uncertainties and difficulties of such a 
mission, might have taken such a vow. This was not a 
reversion to legalism, since it was voluntary. Now that the 
ministry to which Paul had dedicated himself was over, he cut 
his hair. 


Paul proposed to go to Jerusalem to observe one of the 
traditional feasts. Again, this seems to be a lapse into legalism. 
Such was not the case. All the feasts God instituted were 
designed to look backward to some significant intervention by 
God in the history of Israel and to look forward prophetically to 
a similar event in the future. It would be fitting after the 
fulfillment of what was anticipated in any feast to observe it in 
worship as a memorial of God's faithfulness to His promises. 
This Paul does in 1 Corinthians 5, where he makes reference to 


both the feast of Passover and the feasts of unleavened bread. 
Jewish believers after the day of Pentecost observed the 
feasts, much as we today observe the Lord's Supper, as 
memorials of God's gracious work on their behalf. This is not 
legalism but worship in its pure form. 


Luke's focus is now directed to the ministry of Apollos in 
Ephesus. He is marked by his eloquence, his knowledge of the 
Old Testament Scriptures, his fervent spirit, and the diligence 
with which he gives himself to teaching (Acts 18:24-25). His 
knowledge historically goes only as far as the ministry of John 
the Baptist, who came as the promised forerunner of the 
Messiah. Apollos did not know of the death of Jesus, His 
resurrection and ascension, the termination of the old order, 
and the introduction of a new age on the day of Pentecost. His 
message is like John's: "Repent, for the kingdomof heaven is at 
hand [within your grasp]" (Matt. 3:2). All this would have 
meant that, although living in the new age of grace 
experientially, he was not a member of the body of believers, 
indwelt by the Holy Spirit. 


Because of his zeal, his eloquence, and his knowledge of the 
Scriptures, he has attracted a large following of disciples. They 
would be considered part of John the Baptist's community, 
expecting the Messiah to come. Aquila and Priscilla from Rome 
have joined Paul in Corinth (Acts 18:2) and accompany him to 
Ephesus, where they hear Apollos teaching in the synagogue. 
It is to be noted that Apollos's ministry was in the synagogue, 


which meant that his disciples were Jews who joined 
themselves to him as his disciples. Aquila and Priscilla, who 
had been taught the truths of transition by Paul, recognize that 
Apollos needed further instruction. They "explained to him the 
way of God more accurately" (v. 26). They were not 
contradicting his promises concerning the coming of the 
Messiah and the promises concerning the inauguration of the 
Davidic kingdom, but rather they explained that the Messiah 
had come, how His offer of the kingdom was rejected and 
consequently postponed, and that He had ascended to the 
Father. Through them, Apollos comes to understand that the 
Messiah they were expecting had already come (v. 28). Apollos 
and his disciples could be considered Old Testament saints 
just as John and his disciples could be so considered. We see 


believers from the old age continuing after the new had begun. 
This is a situation unique to this transition period. Apollos 
now becomes a witness to the transition by proclaiming in the 
synagogue that Jesus is the promised Messiah. This message 
characterizes the entire transition period. 


After Apollos receives new teaching from Aquila and 
Priscilla, he leaves Ephesus to minister in Corinth. Paul, arriving 
in Ephesus, finds twelve "disciples" (see 19:7). From the 
context, these must have been the disciples of Apollos who 
continued in the synagogue as a unit after Apollos's departure. 
In order to determine their relationship to the body of asks, 
"Did you receive the Holy Spirit when you believed?" (v. 2). He 


did not question their faith іп Jesus as the Savior/Messiah. 
This he assumed. Now, to determine their relationship to the 
body of which Christ is the head, he asks about their 
relationship to the Holy Spirit. Did He indwell them at the 
moment they believed in Jesus? They profess ignorance about 
any work of the Spirit. They are identified by their baptism, 
which related them to John, but they had not been baptized in 
the name of Jesus so as to show their identification with Him 
(v. 4). In obedience to Paul's instruction (v. 4), these disciples 
of John are baptized in the name of Jesus. To signify their 
acceptance into the body, Paul lay hands on them and at that 
moment the Holy Spirit indwells them and demonstrates His 
presence by enabling those who Paul has accepted to speak in 
tongues just as He had done on the day of Pentecost. This 
incident shows that after the day of Pentecost there remained 
groups of what would be called Old Testament saints, who, 
because of lack of teaching, did not know the truth concerning 
the advent of the Spirit. It was to teach this truth that the 
apostles were sent out to make disciples of Jesus by teaching 
the Word. There is no doubt about the salvation of these Old 
Testament saints, but they needed instruction to bring about a 
transition from the old order into the new. Positionally, the 
transition was made on the (lay of Pentecost, but experientially 
it continued until the destruction of the temple in A.D. 70. 


This incident, occurring so long after Pentecost and with a 
group so far removed from Jerusalem, would seem to conclude 


the transition іп the book of Acts. Over the span of that 
generation, wherever OldTestament saints might reside, God 
saw to it that the message was brought to them that they were 
no longer under Law but now under grace. The period of 
waiting for the Messiah to come had ended because the 
covenanted Messiah had come, had offered Himself as an 
atonement for the sins of the people, had triumphed over 
death, and had ascended to His Father's right hand, awaiting 
His return to initiate the covenanted kingdom. A new age had 
been inaugurated, in which a new people would function as 
God's lights to the world. 


The transition can be clearly seen in Paul's life. He had 
begun as a dedicated Pharisee (Acts 23:6). He was determined 
to exterminate all who had separated themselves from 
traditional Judaism to follow Jesus (22:19-20). He was 
converted through a personal revelation of the resurrected 
Christ, who met him on the Damascus road (22:5-8). He 
preached a new message that brought the anger of the Jews 
against him. The essence of his new teaching is found in the 
accusation made against him, that he was preaching "to all men 
everywhere against our people" (21:28), declaring that Israel as 
a nation had been set aside because of their rejection of the 
Messiah. In preaching against "the Law" (v. 28), he was 
proclaiming that the Law given to Israel to control their 
conduct and their worship had been set aside by the death of 
Christ. In preaching against "this place" (v. 28), he was saying 


that Jerusalem would be destroyed as a judgment resulting 
from the rejection of the Messiah. And in bringing Greeks into 
the temple, he was insisting that the new program of God had 
removed the distinction between Jew and Gentile, and Gentiles 
are acceptable to Him This accusation shows just how 
transforming the transition was in Paul's experience. This 
transition is reflected in the doctrines found in the epistles that 
Paul would write to the churches that came into existence as a 
result of his ministry. In those epistles, Paul need not argue for 
transition but assumes it to have taken place and builds his 
doctrine on the fact of transition that Luke recorded in the 
book of Acts. 


STUDY QUESTIONS 


1. What vow does Paul take (Acts 18:18)? 
2. In observing a vow, is Paul keeping the Law? 


3. How would you categorize Apollos (vv. 24-25)? Relate 
this to the Transition Period. 


4. What ministry do Apollos, Aquila, and Priscilla have (vv. 
25-28)? 


5. Why would disciples be reluctant to receive Apollos (v. 
27)? 


6. Who are the disciples of Acts 19:1? 
7. Why does Paulask the question he does in 19:2? 
8. Why does Paul rebaptize the disciples N. 5)? 


9. Explain the relation between the laying on of hands and 
the reception of the Holy Spirit. 


10. What is the significance of tongues and prophecy N. 6)? 


CONCLUSION 


AFTER THE LEADERS of the nation Israel attributed the 
miracles Jesus performed to Satan (Matt. 12:24), He outlined a 
new form of the kingdom of the God of heaven. It would be 
administered (Matt. 13) in the period from Israel's rejection of 
Jesus as Messiah, the Son of God, until that nation repents and 
acknowledges Him as Savior and Sovereign, which will take 
place at the second advent. As a result of this rejection, Jesus 
withdrew the offer of the covenanted Davidic kingdom (Matt. 
21:43) from that generation but promised it would be reoffered 
to another generation in the future. 


In Acts 1:8, Luke records the words of Jesus that outlined 
the plan to reach the world with the messages concerning the 
death and resurrection of Jesus. That plan provided for a 
transition from the Old Testament to the New Testament, from 
Jew to Gentile, from Law to grace, from Israel to the church, 
from Jerusalem the center of Judaism to the entire world. 


The new program began in Jerusalem. There, on the day of 
Pentecost, the Holy Spirit began to indwell believers as His 
tabernacle, as promised in Ezekiel 36:26-27 and Joel 2:28. The 
new message Peter proclaimed and defended was the good 
news concerning the resurrection of Jesus from the dead. As a 
result of this proclamation, three thousand were convinced 
they had rejected the promised Messiah and joined themselves 
to the company of believers. Thus a transition began on that 
day. 


The apostles authenticated their message concerning the 
person of Jesus by performing miracles. This led to an attempt 
by the religious authorities to silence the new message by 
imprisoning the messengers. And even though commanded by 
the Sanhedrin to cease preaching the new message, the 
apostles recognized an authority greater than that of the 
Sanhedrin and continued to preach Jesus, which added 
thousands more to the company of the believers. 


So determined were the authorities to silence the witness to 
Jesus that consent was given to the stoning of Stephen, whom 
God had set apart to continue the witness of the apostles to 
the fact of Jesus' resurrection. Such was the persecution of the 
church in Jerusalem that many fled the city to find refuge in 
Damascus. Thus, the persecution of believers in Jerusalem 
scattered believers, expanding the witness outside of the city 
and hastening the transition that Luke traces. 


The second area to be reached in the transition was that of 
Samaria, which was accomplished through the preaching of 
Philip. Since those in Jerusalem considered the Samaritans half- 
caste Jews, their receiving the gospel message is a major step 
in the transition. The church in Jerusalem sent Peter and John 
to investigate the results of Philip's ministry in Samaria. The 
two apostles accepted these Samaritans as members of the 
body of believers as signified by laying hands on them, at 
which time they received the indwelling of the Holy Spirit. 
Philip further expanded the transition by baptizing the 


Ethiopian who served as treasurer to the queen of Ethiopia, 
moving now from Jews to non-Jews according to God's 
revealed plan. 


The new good news is to be proclaimed throughout the 
world. This means that God was including Gentiles in His new 
program. God revealed Himself to Saul ofTarsus while he was 
on his way to Damascus to arrest and return to Jerusalem for 
trial the believers who had fled Jerusalem. Saul was set aside to 
be the apostle to the Gentiles. Much of his ministry throughout 
the Gentile world was be recorded by Luke, who documented 
the churches that were established by Paul. This transitioning 
from Jerusalem to the world, from Jew to Gentile brought about 
many conflicts within the church. 


Peter became God's spokesman to introduce the transition. 
It became necessary, in order for the change to be made from 
Jew to Gentile, to prepare Peter to be the instrument in this 
important transition. This was done though a special 
revelation, in which God, who had made the distinction 
between clean and unclean in the Law, removed the distinction 
and declared all to be clean. Peter understood this to refer not 
just to food but to peoples as well. Consequently, he entered a 
Gentile home, ate Gentile food, and declared the new message 
to Gentiles as he had done previously to Jews. This event 
became the basis for the transition from Jew to Gentile. 


When the Gentiles were accepted along with the Jews in the 


body of believers, discussions arose that demonstrated the 
difficulty many had in accepting the transition. There were 
those in Acts 15 who wanted to keep the church completely 
Jewish and wanted to make the Gentiles into Jews by requiring 
circumcision. This requirement was not meant to be their 
salvation but rather to define the church. This interpretation 
was rejected by the church who accepted both Jew and Gentile 
as being equals in the church. Another doctrinal issue evolved 
that insisted that in order to walk so as to be pleasing to God, 
the individual must walk according to the Mosaic law. It is this 
problem that Paul addresses in many of his epistles, insisting 
we are not under Law but under grace. The transition involved 
many serious questions and doctrinal problems that had to be 
debated and then settled before there could be unity in the 
church composed of both Jews and Gentiles. 


The duration of the transition period is seen in the fact that 
late in Paul's ministry some disciples of John the Baptist existed 
as a separate group in Ephesus. Through Paul's ministry there, 
these disciples were accepted into the church and ceased to 
exist as a separate group. So the transition period spanned the 
time from the day of Pentecost until the close of Paul's ministry, 
which would put it close to the destruction of Jerusalem by 
Titus in A.D. 70. The transition was a chaotic period during 
which doctrines were debated, practices were questioned, and 
the relation of Jew to Gentile in the church was contested. 
Many struggled to accept that they were all "one in Christ," 


and this difficult period raised many interpretive problems. The 
book of Acts records the transition in detail and lays the 
foundation for the doctrines Paul proclaims in his epistles. 


APPENDIX A 


WHICH DAY MUST 
WE OBSERVE? 


ROMANS 14:5-6 


TRANSITIONAL PROBLEMS THAT had occurred іп the 
church in Jerusalem surfaced in other places with the spread of 
the gospel. Rather than appeal to the council in Jerusalem, 
churches referred such problems to the apostle Paul, who dealt 
with them in his epistles. Though the essential issue of 
Gentiles in the church had been dealt with earlier, Paul 
addressed specific problems that were dividing local churches. 
One such problem arose in Rome regarding the observance of 
Levitical Sabbaths. 


The Levitical law, given to Israel through Moses, attached 
great significance to time. The law reaffirmed the weekly 
Sabbath, which had been in operation since creation, not only 
as a day of worship and rest but also as a special sign of the 
relationship of Israel to Jehovah. The Law states, "Remember 
the sabbath day, to keep it holy" (Exod. 20:8) and "Sixdays you 
are to do your work, but on the seventh day you shall cease 
from labor" (23:12). The prelevitical Sabbath provided for 
worship and rest, but the Sabbath in Levitical law was a "sign 
between Me and you throughout your generations, that you 
may know that I ат the Lord who sanctifies you. Therefore you 
are to observe the sabbath, for it is holy to you" (31:13-14). 
God made it very clear that "the sons of Israel shall observe the 
sabbath, to celebrate the sabbath throughout their generations 
as a perpetual covenant. It is a sign between Me and the sons 


of Israel forever" (vv. 16-17). 


Its observance was so significant that the failure to observe 
this weekly Sabbath as a day of worship and rest incurred 
death (vv. 14-15). 


Sabbath observance was so ingrained into the life of 
Abraham's descendants that when Jesus' enemies wanted to 
accuse Him or His disciples of being worthy of death, they 
accused Him of failing to observe the traditional interpretations 
of what the Sabbath law required, which were often at variance 
from the actual requirements of the law (Matt. 12:2; Mark 2:23- 
24; Luke 6:2). The Sabbath issue was often raised as an 
accusation against Jesus, showing how significant its 
observance was to Judaism. 


The Levitical Sabbath had its roots in creation at the 
marking of time, with the appearance of the sun and moon on 
the fourth day. The sun and moon were to be "for signs and for 
seasons and for days and years" (Gen. 1:14). Day and night 
reminded every creature of the sovereignty of the Creator over 
his or her life. Further, on the seventh day of creation, "God 
completed His work which He had done, and He rested on the 
seventh дау... Then God blessed the seventh day and 
sanctified it" (Gen 2:2-3). To have sanctified it meant that God 
had set it aside for Himself. He provided a day in which all He 
had created would be occupied with Him and not their normal 
activities. He also provided a day of physical rest for the body, 


which needed renewal from the six previous days of labor. This 
was to be an endless cycle by His appointment. This 
arrangement operated until the enactment of the Levitical law at 
Sinai. 


Not only was a weekly Sabbath to be observed according to 
the law, but at other times as well. Monthly Sabbaths were to 
be observed at the appearance of a new moon (2 Chron. 2:4; 
Ezra 3:5). Feast days, or weeks, provided for in Israel's calendar 
year were to be observed in the spring and in the fall (these are 
described in detail in Leviticus 20). The seventh year was to be 
set aside as a Sabbath (Exod. 23:10-11), and the laws that 
governed the weekly Sabbath applied to the yearlong Sabbath. 
Then after forty-nine Sabbath years, the fiftieth year was set 
aside as a year of jubilee (Lev. 25:8-13), which was another 
Sabbath year. 


Thus throughout one's life, whether divided into days, 
months, or years, time controlled the conduct of one who 
sought to fulfill the Sabbath requirements to satisfy Jehovah. 


However, the rending of the veil in the temple at the time of 
Jesus' death signified the termination of the applicability of 
Levitical law concerning Sabbath requirements for Israel (Mark 
15:38; Luke 23:45). This then raises the question, What is the 
obligation of one in the Transition Period regarding the 
Sabbaths? The church in Rome faced this question, though it 
would have been of primary interest in Jerusalem also. The 


apostle Paul recognized the problem for the church in Rome, 
which was divided over the question. As he observed, "One 
person regards one day above another, another regards every 
day alike" (Rom 14:5). Jews in the churches there would have 
insisted on observing days, months, and years, while Gentiles 
who had never been under the Levitical not observe the 
Levitical requirements. This caused disunity within the body of 
believers. 


In the Transition Period, while believers might have 
recognized that the rule of the law had been terminated, 
nevertheless many aspects of the law were continued as 
memorials of the accomplished work of Christ. The apostles 
regularly met in Solomon's porch (a part if the temple) to 
instruct believers in the Word (Acts 3:11; 5:12), rather than 
forsaking the temple. Paul himself observed certain feasts, not 
out of loyalty to the Levitical law but as a memorial of the 
benefits of the death of Christ. He referred to Passover and the 
feast of unleavened bread as feasts to be observed by 
believers as memorials in the new age (1 Cor. 5:7-8). Paul 
interrupted his successful ministry in Ephesus in order to be in 
Jerusalem to observe the feast of Pentecost (Acts 20:16; 1 Cor. 
16:8). Voluntary observance of that which the original feast 
anticipated prophetically concerning the work of the Messiah 
did not place those who observed in bondage under the law. 
They were not being legalistic in observing days because of 
the attitude with which they kept those days. 


Evidently in Rome some Jews were keeping days 
legalistically and did not recognize their deliverance from the 
obligation to obey. They criticized fellow Jews who no longer 
observed the various Sabbaths. Those Jews criticized the 
legalistic Jews for observing Sabbath days. Gentiles who never 
observed Sabbaths criticized both groups of Jews for their 
adherence to the law. Thus controversy divided the body of 
believers. The Apostle Paul felt it necessary to face the 
disunity and propose a solution. Paul did not side with any of 
the groups. Rather, he dealt with that which motivated the 
individual, regardless of his or her actions. 


If one continued to observe any of the Sabbaths as "for the 
Lord" his recognition of the Lord in the observance made the 
observance acceptable to the Lord. Paul continues, "And he 
who eats not, for the Lord he does not eat" (Rom. 14:6). That is, 
if one recognized his liberty from the requirements of the law 


and consequently did not continue to observe the dietary laws, 
such was acceptable to the Lord. If a Gentile who had never 
been obligated to observe Sabbaths or the dietary laws did not 
observe them, such actions were acceptable to the Lord. 


To Paul it was not so much what a person did, but rather the 
reasons or motives that prompted the decision that mattered. If 
a Jew now felt obligated to observe the Passover, he was to be 
allowed to do so without being judged for it. And if another 
Jew no longer felt obligated to observe a Sabbath, he was not 
to be criticized for so doing. And if a Gentile who never was 


under obligation to Sabbath observance did not submit to the 
regulations that bound Judaism, he was not to be held in 
contempt. Therefore it was essential to determine the motives 
in response to one's liberty from law granted by the death of 
Christ. 


Paul's great desire was that there should be unity in the 
body of believers. If one refrained from judging others, then 
there would be unity. Thus Paul's injunction was "Let us not 
judge one another anymore" (Rom. 14:13). It was not what one 
did about Sabbaths that concerned Paul; rather, he was 
concemed by the judgmental attitudes that disrupted the unity 
of the body. It was this judgmental attitude Paul dealt with in 
wrestling with the problem This is in keeping with Jesus' 
teaching, "Do not judge so that you will not be judged" (Matt. 
7:1). If one's motive was to please the Lord during this 
Transition Period, either conduct was acceptable to Him. 


Without question, such a controversy created problems 
between believing Jews and believing Gentiles within the 
churches until the destruction of the temple byTitus in A.D 70. 


In determining our conduct it is important to note that the 
motive that produces the action is more significant than the 
action itself. The right thing could be done out of a wrong 
motive or a wrong practice could be followed out of a right 
motive. One's motives must be examined carefully. One must 
guard against becoming a judge of another's conduct, for we 


do not know what motivated that person. Тһе conflict in Rome 
over the observance of Sabbaths gives valuable guidance 
toward the maintenance of the unity of the body. 


STUDY QUESTIONS 


1. What groups within the church were involved in the 
debate over observance of days and feasts, and how do 
these groups fit with Acts 15:1? 


2. What was the significance of the Sabbath for Israel? 


3. How did the observance of Passover before the 
resurrection of Christ differ from its observance after the 
resurrection? 


4. What precedent did Paul set by his observance of 
Levitical feasts after his conversion? 


5. Why was Paul concerned about the Sabbath observance 
issue? 


6. Did Paul support one side of the issue? What was his 
solution? 


APPENDIX В 


WHAT САМ 
WE EAT? 


ROMANS 14:6; 


І CORINTHIANS 8:1-13 


THE REVELATION GIVEN to Peter made it clear that the 
Levitical dietary laws and the distinction between clean and 
unclean food had been abolished. The author of those laws 
clearly stated, "What God has cleansed, no longer consider 
unholy" (Acts 10:15). Peter understood that the removal of the 
distinction between clean and unclean food meant the removal 
of the distinction between clean and unclean people. Peter felt 
free to eat with Simon, a tanner in Joppa (9:43), and with a 
Gentile, Comelius, in his home in Antioch because "I most 
certainly understand now that God is not one to show 
partiality, but in every nation the man who fears Him and does 
what is right is welcome to Him" (10:34). It took a council 
meeting in Jerusalem (chap. 11) to affirm the truth that had been 
revealed to Peter. And yet the body of believers was slow to 
remove the distinction between what was clean and usable and 
unclean and unusable. This is seen to be true in the church in 
Rome, which was composed of both Jews and Gentiles, but 
even more so in the church in Corinth, which was essentially a 
Gentile church. 


There were two problems in the church in Corinth. The first 
was concerning what meat a believer could eat. This involved 
eating meat that had been offered to idols (1 Cor. 8:1). This 
problem arose because of the customs of the day. Offerings to 
pagan gods were presented to the priest in the pagan temple, 
where they were placed on the altar to remain overnight. The 
priest removed those offerings the next morning and sent them 


to a meat market that operated in connection with the temple. 
Meat at the market was a reduced price because the essence of 
the meat was considered to have been consumed by the deity 
to whom it had been offered. Some believers would refuse to 
purchase from the temple market for fear that they were 
recognizing the god to whom the meat had been offered; others 
would purchase the meat. This led to disunity in the body. The 
one who refused to buy temple meat accused the one who did 
buy temple meat of trafficking with idols. The one who bought 
temple meat judged the one who did not buy meat as being 
legalistic and not a good steward of the finances the Lord had 
given to them. Disunity in the church resulted from this 
judgmental attitude. 


Paul deals with the issue by reminding believers that since 
the god of the temple does not exist and his idol has no reality, 
such meat could not be altered and therefore would be clean or 
usable for a believer (1 Cor. 8:4). However, believers should 
recognize that other believers, who perhaps came froma pagan 
background, once viewed that god and consequently his idol 
as very real, not because the god existed but because in their 
pagan state the god's existence was a reality. These believers 
could not in good conscience eat what had been offered to an 
idol (v. 7) and would suffer guilt if they ate the temple meat. 
Thus for them it would be wrong to eat it, not because the meat 
had been altered by being in the temple overnight but because 
of their conscience. They do not have the knowledge Paul 


speaks of in verses | and 7. Such weak ones need to be taught 
so that eating no longer wounds their conscience. 


Paul does not draw a conclusion as to which is is, to eat or 
not to either could be right or wrong. He obligates the one who 
is free to eat the temple meat to keep from offending the 
believer who does not feel free to eat the temple meat. Thus 
Paul does not prohibit the stronger brother from eating temple 
meat but does warn him against leading the weaker brother into 
sin by insisting he follow his example and eat temple meat. The 
stronger brother must consider the weaker brother's 
conscience and be guided by least until he can educate the 
weaker brother concerning his freedom in Christ. The weaker 
brother's conscience takes precedence over one's liberty if 
unity is to be preserved in the body of Christ. This is not 
necessarily an easy injunction to follow, but it becomes 
necessary to maintain unity. 


The second problem in Corinth is "dining in an idol's 
temple" (1 Cor. 8:10). This is distinct from eating meat offered to 
idols. Again it arises because of customs in Corinthian society. 
The ruler as the supreme power in the state was looked upon 
as god. Thus state and religion were united. On festive 
holidays that celebrated nationhood, the celebration would be 
held in the pagan temple. It was both a religious and a political 
celebration. Some believers viewed the celebration as religious 
because it was held in the temple, while others saw it as 
political because it praised the ruler Still others saw no 


distinction between the two views. 


This produced disunity within the body of believers.Those 
who saw it as religious condemned the believers who saw it as 
only political and attended. Those who saw it as political 
criticized those who saw it as religious for being legalistic and 
narrow minded. Thus both criticized the other. Paul states the 
problem: "if someone sees you, who have knowledge, (lining in 
an idol's temple, will not his conscience, if he is weak, be 
strengthened to eat things sacrificed to idols?" (v. 10). Thus 
the stronger brother would have set an example, emboldening 
the weaker brother who does not eat temple meat to join in the 
festivities. In eating temple meat, the weaker brother suffers 
from a guilty conscience. Encouraging this behavior might 
"ruin" or, as it might be rendered, "destroy" the weaker brother. 
This does not mean he would lose his salvation but rather his 
confidence that he is pleasing to God. He feels guilty for losing 
the free access he had to the Lord. He is in misery. Paul 
categorically states that insisting on exercising one's liberty so 
as to set an example for a weaker brother is sinning against the 
brother who has been offended. And a sin against the brother 
is a sin against the Lord to whom that brother belongs. This 
restrains one's exercise of liberty because of the danger of 
sinning against the brother and against Christ. If one 
surrenders the exercise of his liberty to keep from leading a 
weaker brother into sin, he has not become a legalist himself. It 
is only necessary for him to recognize his liberty to keep from 


being in bondage to legalism. 


Paul's conclusion is precise: "if food causes my brother to 
stumble [that is, to fall into sin by following my example so that 
it leads to a guilty conscience], І will never eat meat again, so 
that I will not cause my brother to stumble [that is, to fall into 
sin]" (у. 13). 


So in Corinth, Paul does not designate attending a 
celebration in the temple to be wrong, nor to abstain from 
attending a celebration in the temple to be right. What is 
important is the effect attending or not attending will have on 
another brother. Ask yourself, Will what I do lead a brother into 
sin by judging me, or will I cause him to sin by following my 
example without my freedom? The main consideration is not to 
eat or not to eat, to attend or not to attend, but to maintain a 
good witness before a weaker brother and to keep him from 
sinning by following one's example. To be free from the 
bondage of legalism is not necessarily to exercise one's liberty 
but to recognize that one has liberty. These are timeless 
principles that will keep the body united and are as applicable 
today as they were in Corinth when Paul wrote. These 
principles give sound guidance in any situation where there is 
a difference of conscience. 


STUDY QUESTIONS 


1. What was the first question Paul addressed in dealing 
with the problem of what to eat in the Corinthian church in 
1 Corinthians 8? 


2. Explain the reason for the debate over meat that had been 
offered to idols. 


3. What is Paul's response to those who refused such meat? 
4. Why was Paul concerned about this issue? 
5. What was Paul's solution to this conflict? 


6. What is the second question Paul addresses? How do the 
two questions differ? 


7. Why is Paul concerned about this question? 


8. What will be the determining factor in making a personal 
decision as to what course of conduct to follow? 


9. How does one "sin against Christ" (1 Cor. 8:12)? 
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